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THE HISTORICITY OF THE BALJUNA COVENANT 

Francis Woodman Cleaves 

Harvard University 

Among the several episodes of doubted historicity in the singu¬ 
lar career of Cinggis Qan that of the Baljuna covenant established 
between him and “ nineteen ” of his followers in the course of his 
struggle for supremacy over Ong Qan of the Kereyid is, perhaps, 
the most puzzling. No less an authority than the late Paul Pel- 
liot has termed its character legendary. 1 If this is so, we must 
admit that the legend was not only current but widely spread 
within a century after the death of Cinggis Qan in 1227. In fact, 
in 1289, only fifty-two years after the death of the latter, Secen 
Qayan (1260-1294) himself, as we shall see, referred to the epi¬ 
sode, while campaigning in Mongolia against the rebellious prince, 
Qaidu. 2 There are, moreover, even earlier references, one of which, 
I believe, has been hitherto unnoticed. 3 * * * * 8 I think, therefore, that 
the historicity of the episode must be reconsidered in the light of 
these and other references in primary sources of the thirteenth and 
fourteenth centuries. 

The story of the Baljuna covenant has been told and retold by 
western scholars treating of early Mongolian history, some of 
whom based their accounts of it on primary sources, others on 
secondary, if not tertiary, sources, and still others on the accounts 

1 Paul Pelliot, “ Une ville musulmane dans la Chine du Nord sous les Mongols,” 
JA 211 (1927) .261-279 (p. 265, n. 2). See page 362 below for the text of his remarks. 

2 Cf. both the biography of T‘u-t‘u-ha (Tu[ 7 ]tu 7 a) in the Yuan shih yc& 

128 (ts'e 40) .14r2-18v2 (17r4-7) and the “ Chu-jung chun-wang shih-chi pei ” 

in m [“ Stele (in Commemoration) of the Merits of the Family of the Chun- 

wang of Chii-jung”] by Yu Chi in the Tao-yuan hsiieh-ku-lu *11 

23 {ts'e 6) .7r5-15r7 (9v2-5). For the translations of the respective texts see pages 

400 and 409-410 below. 

8 Cf. the “ Chung-t‘ang shih-chi ” [“ Memoires of the Affairs of the 

Chung-t‘ang ”] by Wang Yiin 3£*t¥ in the Ch'iu-chien hsien-sheng ta-ch'uan wen-chi 
80-82 {ts'e 20) (82.8v6-9rl) . For the translation of the text see 

pages 404-405 below. 
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of their predecessors. Of the early accounts, those of principal 
interest are found in the following works: Petis de la Croix, 
The History of Genghizcan the Great , First Emperor of the An- 
tient Moguls and Tartars , 4 pp. 40-41; the Pere Gaubil, Histoire 
de Gentchiscan et de toute la dinastie des Mongous ses succes- 
seurs conquerans de la Chine ; tiree de Vhistoire chinoise? p. 9; M. 
Deguignes, Histoire generale des Huns , des Turcs, des Mogols, et 
des autres Tartares occidentaux , &c. avant et depuis Jesus-Christ 
jusqua present , Tome troisieme, 8 p. 19; the Pere Joseph-Anne- 
Marie de Moyriac de Mailla, Histoire generale de la Chine ou 
annales de cet empire ; traduites du Tong-kien~kang-mou, Tome 
neuvieme, 7 pp. 16-17; Baron C. d’Ohsson, Histoire des Mongols 
depuis Tchinguiz-khan jusqua Timour Bey ou Tamerlan , Tome 
premier, 8 pp. 71-72; Jacob Abbott, History of Genghis Khan? pp. 
105-109; O. Wolff, Geschichte der Mongolen oder Tataren, 10 
pp. 42-44; Henry H. Ho worth, History of the Mongols from the 
9th to the 19th Century , Part I , The Mongols Proper and the 
Kalmuks? 1 p. 59; Robert Kennaway Douglas, The Life of Jenghiz 
Khan? 2 pp. 38-48; and W. Barthold, “ ClNGIZ-KHAN 55 in The 
Encyclopaedia of Islam , Volume I, 13 p. 857b. 

In none of these accounts, however, is there any suggestion that 
the historicity of the Baljuna covenant is open to challenge. In 
fact there really is no critical appraisal of the episode whatever. 14 


4 London, 1722. Cf. Henri Cordier, Bibliotheca Sinica, Volume IV, Paris, 1907-1908, 
p. 2766. For the original French editions, not accessible to me, cf. Cordier, op. cit., pp. 
2765-2766. For the Italian translation cf. Cordier, op. cit., cols. 2767-2768. 

5 Paris, 1739. Cf. Cordier, op. cit., col. 2767. 

6 Paris, 1757. Cf. Cordier, op. cit., cols. 2767-2768. 

7 Paris, 1779. Cf. Cordier, op. cit., Volume I, Paris, 1904, cols. 583-585. 

8 La Haye et Amsterdam, 1834. Cf. Cordier, op. cit., Volume IV, cols. 2777-2778. 
For the same account in the first edition of “ Tome premier ” (in two parts) cf. 
Histoire des Mongols depuis Tchinguiz-khan jusqua Timour-Lanc, Paris, 1824, cols. 
50-52. 

9 New York, 1860. (Between pages 106 and 107 there is an engraving entitled 
“ Drinking the Bitter Waters.”) Cf. also the second edition in the Makers of History 
series, New York and London, 1888, pp. 105-109. 

10 Breslau, 1872. Cf. Cordier, op. cit., col. 2777. 

11 London, 1876. Cf. Cordier, op. cit., cols. 2773-2774. 

12 London, 1877. Cf. Cordier, op. cit., col. 2774. 

13 A-D, Leyden-London, 1913, pp. 856a-862a. 

14 Occasionally, however, there are comments on the name and location of Baljuna. 
Cf., e.g., d’Ohsson, op. cit., p. 72, n. 1. 
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Yet, this is not strange when we recall that the Mongyol-un 
niuca [= niuca] to[b]ca’an or the Secret History of the Mongols , 15 
the capital Mongolian source for the life of Cinggis Qan, in which 
there is no mention of the Baljuna covenant, was unknown to 
western scholarship until the time when the abridged Chinese 
translation 16 of the Mongolian original in Chinese transcription 
was translated into Russian and published under the title of 
OrapHHHoe MoHrojibCKoe CKa3ame o MuHiricxaHk [Old Mongolian 
Story About Cingiskhan ] by the brilliant Archimandrite Palladii 17 
in the Tpy^bi qjieHOBR PocciftcKon flyxoBHoft Mucciu br neKHHh 
[Works of the Members of the Russian Ecclesiastical Mission in 
Pekin ] 4 (1866) .1-258. It is in note 337 on pages 210-212 of the 
Old Mongolian Story that the Arch. Palladii formulated, relative 
to the passage on page 96 of his translation, wherein it is told how 
Cinggis Qahan went to the Keliiren River from Lake Baljuna, the 
first critical remarks in a western language on the Baljuna episode. 
The note in question reads as follows: 

In such a manner, observes Ss., Cingiskhan did not drink with his fellow- 
champions, the muddy water of Balczuna. Ss. calls this account of the history 
false and tries to refute it. The history says that with Cingiskhan nineteen 
men drank the water; Ss. found the names of fourteen of them, mentioned in 
the stories. He admits only—however, not without reserves—the account in 
the biography of Czabar-[%ll]Khocze (Cz. 120, 6 and 7): « Cingis fled from 
Van khan ; upon arrival at the Banczuna river, his provisions were used up; 
it happened that from the north a wild horse ran up; Khasar brought it down; 
from its skin they made a kettle; with a stone they got fire, from the river— 
water; boiled the flesh of the horse and ate it. Cingiskhan, raising [his] hand 
toward the sky, so swore: « If I finish the great matter, then I shall share with 
them (the fellow-champions) the sweet and the bitter; if I break my words, 
then let me be as the water of the river.» The chiefs were touched and 
wept.[»] Ss. observes rightly that Cingiskhan, having overcome Van khan, was 
not driven to the last extremity. However, this circumstance, as also many 
others, belongs to the special source of traditions, differing from the Yucms. 
« The drinking of the muddy water,» serves as a laudatory title in the biogra- 


15 The Mongolian text in Chinese transcription is accessible in two editions: (1) 
Yeh Te-hui Yuan-cKao pi-shih 1908, and (2) Commercial 

Press, Yuan-cKao pi-shih (photolithographic edition), 1936. 

18 For a thorough discussion of questions pertaining to this translation cf. William 
Hung, “ The Transmission of the Book Known as The Secret History of the Mongols ” 
HJAS 14 (1951) .433-492. 

17 Cf. John C. Ferguson, “ Palladius,” China Journal 11 (1929) .173-177. 
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phies of the fellow-champions of Cingiskhan; about it speaks Khubilai (v. 
Bcz.); Ss. cites the verses of one poet, composed on that occasion: « Formerly 
there were champions, who had set up a throne; with great labor they opened 
a way through the thorns; swearing, they drank from the dirty river (water).» 
Balczuna , according to Ss., is the Kerulun, as is said in the biography of 
Syuebutai (cz. 122 , 10 ); there Cingiskhan established [his] residence, i. e., [his] 
orda (right there). Ss. supposes that it was on the north shore of the Kerulun, 
from Gorcinnor to the east, in the Cecen’khan territory, in the land of 
Czalaknor gin czabu ; there even now is a rampart called Balasykutul myao 
(myao: a Chinese word, means temple). The eastern orda of Cingiskhan, in 
my [212] opinion, must be sought in the lower reaches of the Kerulun, on the 
southern side of it, there where the viceroy of Cingiskhan resided, at the time 
of his expedition to the west, his brother Otcigin (v. the travels of Can cun 9 ). 

As to “ Ss.,” it is an abbreviation used by the Arch. Palladii 
for “ Syui sun ” (op. cit., p. [162]), i. e., Hsu Sung (1781- 

1848) , 18 the well-known historian and geographer, whose Hsi-yii 
shui-tao chi is a monument of scholarship. 19 On page 

12 of the Old Mongolian Story the Arch. Palladii observed: 

In recent years, Syui sun , the author of the important work Si yui sui dao czi 
or about the water systems of the Western Region, by the nature of his prefer¬ 
able (= main) occupations, drew careful attention to the Yuan cao mi si; 
he placed unconditional trust in the accounts of this narrative, to such a 
degree, that all variants, all superfluous details, concerning events in Mon¬ 
golia in the time of Cingiskhan and [concerning], in general, the life of this 
conqueror, encountered in the generally known monuments, and expressed 
differently, or omitted in the Yuan cao mi si , he rejected as a distorted tra¬ 
dition. He intended to publish this work and prepared in the rough a multi¬ 
tude of notes, but did not succeed in finishing the work and died in the year 
1847. 

Although it is not clear whether the Arch. Palladii had access 
to this unpublished work of Hsu Sung or not, he did have access, 
to judge by note 273 on page 203 of the Old Mongolian Story , to 
Hsu Sung’s own annotated copy of the Yuan-ch‘ao mi-shih , for 
there he specifically says: “ In a manuscript copy of the Yucms., 
Ss. observed that in the Mongolian text the four heroes [are] 
called Dohyan kyui luudi .” 20 It would appear, therefore, that 

18 For a biography by Tu Lien-che, cf. Arthur W. Hummel, Eminent Chinese of 
the Ch‘ing Period (1644-1912), Volume I, A-O, Washington, 1943, pp. 321b-322b. 

10 Cf., e. g., Hummel, op. cit., p. 322a. 

20 1. e., dorben kuluud. Cf., e. g., YCPS ll(ts‘e 9) .21r4. Cf. also Paul Pelliot et 
Louis Hambis, Histoire des campagnes de Gengis Khan, Cheng-won tsin-tcheng lou, 
Tome I, Leiden, 1951, pp. 340-342, n. 28. 
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the observations of Hsu Sung cited by the Arch. Palladi! in note 
337 as well as those found elsewhere in the notes to his translation 
are from Hsu Sung’s copy of the Yuan-cKao mi-shih , for they are 
not found either in his Hsi-yii shui-tao chi or the Hsu Hsing-po 
hsien-sheng hsiao-chi Hence, in lieu of the 

original texts of these observations of Hsu Sung, the Arch. Pal- 
ladii’s citations of them acquire a special importance in that they 
constitute, in effect, the only sources in which the observations are 
accessible, if not extant. 

Not until the time of E. H. Parker do we find further reference 
to the Baljuna covenant in Western Sinological literature. Al¬ 
though Parker’s remarks are of little scientific interest, I include 
them here for the sake of completeness. 

On pages 122b-123a of “ The Early Turks. {From the CHOU 
SHU) ” in The China Review 24 (1899-1900) .120-130, a transla¬ 
tion of the monograph on the “ T'u-chiieh ” or Tiirkiit, i. e., 
Turks, in the Chou shu ^IlSr 50 {tse 12) .Iv6-8r8, Parker ren¬ 
dered the words (6rl): “. . . and 

moreover during the middle decade of the 5th moon he assembled 
other people, and [123] did water obeisance in worship of the 
Spirit of Heaven. (53) .” 

In note 53 on page 129a, Parker observed: 

I do not pretend to understand this. The word 
^ is here variously translated ‘ worship/ ‘ sacrifice/ ‘ make oblation/ (Com¬ 
pare Ch. Rev., Vol. XX, pp. 9-10). The Mongols used to assemble and 
solemnly ‘ drink the Panshuh River * of Genghiz’ birth-place on great occa¬ 
sions: F 7^fpJ- 22 

21 Cf., e. g., Hummel, op. cit ., p. 322a. 

22 That the text which Parker cited from the Chou shu is difficult, if not corrupted, 
is undeniable. As it stands, however, it cannot be read as Parker read it, for the 
word 7jC must be taken with the first, not the second part of the sentence. The text 
probably should be translated as follows: “ Moreover, in the middle decade of the 
fifth moon, he (= the qayan ) assembled other people [at the edge of] a river (lit., 
‘ water ’) and did obeisance to the Spirit of Heaven.” We should, perhaps, supply 

(“ side ”) or ^ (“ side ”) or ^ (“ side ”) after 7]C, understanding the words 
7jCCl^ / to be used locatively: [#^] 7jC [ ® / 3&/ ^ L 

I am indebted to my colleague and friend Professor Yang Lien-sheng for drawing 
my attention to the fact that the text of this passage in the Tung-tien jSfRt ( Shih - 
t‘ung “PM ed.) 197.1068b has before 7}C but as Professor Yang has observed, the 
characters for the five words fa jen i shui pai chi are rather crowded, a fact which 
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Later, in “ Notes and Queries ” in The China Review 25 (1900- 
1901) .191-198, Parker further observed (p. 196): 

Mention is made of the ‘ water worship ’ of the Turks and the 

Niichens used to III 7jCfiff^ when praying for success. So the Mongols 
[sic] allies used to ‘ drink the water of the river J with their masters at Genghiz 
Khans native place, on the river, afterwards called the river. 

From these observations, however, it is obvious that Parker’s 
understanding of the nature of the Baljuna covenant was both 
vague and inexact. 

In note 2 on page 265 of his article “ Une ville musulmane dans 
la Chine du Nord sous les Mongols ” in JA 211 (1927) .261-279, 
Paul Pelliot, commenting on the Baljuna episode as related in 
the biography of Ha-san-na Po lifelrJin the Yuan shih 122 ( ts‘e 38). 
18r8-18v7 (18r9-10), expressed himself in the following terms: 

Sur cet episode fameux de la lutte de Gengis-khan contre Ong-khan, cf. par 
exemple d’Ohsson, I, 71-72; Palladius, dans Trudy dukh. miss. v. Pelcine , IV, 
210-212. L’histoire a un caractere legendaire, et en fait il n’en est pas question 
en 1240 dans Y Histoire secrete des Mongols. On ne sait d’ailleurs pas encore 
bien a quoi repond le nom de Baljuna; il apparait aux paragraphes 182-183 
de YHistoire secrete des Mongols, mais y designe un lac ( naur , nor) , et non 
une riviere comme dans les textes chinois a partir de la fin du XIII e siecle. 

To judge by this note in which Pelliot, as we see, referred his 
reader to pages 210-212 of the Arch. Palladii’s Old Mongolian 
Story , it is, I think, reasonable to conclude that he shared the 
opinion of Hsu Sung as to the historicity of the Baljuna covenant. 

The late E. von Zach, taking exception to Pelliot’s remarks 
on the name of Baljuna, as formulated in the note which I have 
just quoted, made the following statement on page 46, column 1, 
of the Deutsche Wacht, April, 1929: 23 


suggests that someone emended the text by inserting the character for i. As to i shui , 
it would mean “ by [means of] water.” If this should prove to be the correct emenda¬ 
tion, then the words i shui would have to be construed with the second part of the 
sentence so that it should be translated “. . . with water did obeisance to the Spirit 
of Heaven.” 

23 1. e., Deutsche Wacht , Niederlandisch-Indische Monatsschrijt, Herausgegeben im 
Auftrage des Deutschen Bundes in Niederlandisch-Indien durch die N. V. Verlag der 
Deutschen Wacht in Batavia (printed by G. Kolff & Co., Weltevreden), 15. Jahrgang 
Nr. 4, April 1929, pp. 45, col. 1-46, col. 1. I am deeply indebted to Dr. J. W. de Jong 
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. . . Ich will auch nicht dartiber sprechen, . . . dass der im ersten Kapitel 
des Yiian-shih erwahnte Fluss Banjur (gliickliches Ereignis) tibetisches und 
nicht mongolisches Sprachgut ist (Pelliot erhalt auf Grund seiner phonetischen 
trues Baljuna), . . . 

In a note entitled “ Monsieur E. von ZACH ” in TP 26 (1929). 
367-378, Pelliot cited these remarks of von Zach on page 375 
and added (pages 376-378): 


Cette meconnaissance des donnees historiques et des principes phonetiques 
s’avere, encore plus eclatante, dans la seconde remarque de M. von Zach, quand 
il pretend que le nom de fleuve “ Baljuna ” est ne de mes “ trues ” phonetiques, 
mais qu’il faut lire “ Banjur ”, [377] nom tibetain signifiant “ evenement 
heureux ”*). M. von Zach abuse de notre candeur. Dans la seconde moitie 
du XVIII e siecle, une commission de lettres a modifie, sur Fordre de K’ien-long, 
les noms propres etrangers cites dans VHistoire des Leao, YHistoire des Kin et 
YHistoire des Yuan pour leur donner un sens en mandchou, en mongol, en turc 
ou en tibetain. Ces changements sont sans valeur, et tout le monde en tombe 
d’accord, sauf M. von Zach 2 ). Ici encore, et bien qu’il s’en taise, e’est au 
vocabulaire de cette malencontreuse commission que M. von Zach a emprunte 
son “ Banjur ” 3 ), aussi bien pour la forme que pour le sens 4 ). II est evidem- 
ment absurde d’imaginer que vers 1200, alors que les Mongols ne savaient 
encore rien du lamaisme, un fleuve ou un marais de la Haute Mongolie ait ete 
appele d’un nom tibetain. Mais les orthographes de l’epoque mongole ne 

1) L* “evenement heureux ” a consiste en ce que, d’apres la tradition, Gengis-khan 
et les quelques compagnons qui lui restaient ont failli mourir de privations! 

2) Bretschneider {Med. Researches , I, 182) a deja signale que les commissaires de 
K’ien-long avaient transforme le Bes-baliq turc bien connu, les “ Cinq villes ”, en bas- 
borak, “ tete -f* rein ”, et vu dans Bagdad le mandchou falga , “ village ”; tout est a 
Favenant. M. von Zach n’en a pas moins restitue depuis lors les noms personnels des 
empereurs mongols selon les formes impossibles de cette commission (je ne retrouve pas 
sa note actuellement). Dans ses Lexicogr. Beitrage, III (1905), il reproche a Chavannes 
(p. 36) de n’avoir pas lu respectivement “ Temur ocok ”, “ Seleme et “ Hulugur ” les 
noms bien connus de Tamiiga otSi'gi'n, Sulaiman et Hiilagii, et veut (pp. 86—87) qu*on 
adopte “ janci ”, “ irul kun ” et “ jisaitai ” pour ce qu’on sait tres bien etre famdi, 
arJcaiin et Jcasiktai. Il est encore retombe recemment dans des erreurs de meme 
origine (cf. Asia Major , IV [1927], 381 [n° 884], 382 [° 1012], 385 [n° 1539], 388 [n° 
2445]). Tel est l’“ altaiste ” ! 

3) Kin-ting Yuan-che yu-kiai, ed. de 1878 du Kiang-sou-chou-kiu, ch. 4, f° 3a. 

4) M. von Zach l*a si bien pris a cette commission qu’il a garde la transcription 
approximative “Banjur” que l’insuffisance de l’ecriture ouigouro-mongole oblige a 
adopter pour une expression qui, en tibetain, serait reellement phan-gyur. Hyacinthe 
Bidurin avait suivi dans ses traductions l’orthographe “ reformee ” de K‘ien-long, et 
e’est ce qui explique que “ Bantchour ” ait passe, comme soi-disant forme du Yuan che , 
dans une note de d’Ohsson, Hist, des Mongols , I, 72. 


who, in a letter dated 9 November 1955, very graciously transmitted to me a meticu¬ 
lously typed copy of the complete text of von Zach’s remarks together with the 
pertinent bibliographic details, von Zach’s remarks, it should be observed, bear no 
title. 
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ramenent d’ailleurs nullement a “ Banjur ” ou Phan-’gyur. Le Yuan che 
original ecrit Pan [S£]-tchou-ni (ch. 1 et 122). On sait qu’a l’epoque mongole, 
un - n final des transcriptions chinoises [378] (quand ce -n n’est pas un ancien 
-m) repond tantot a -n et tantot a -l des noms etrangers; “ Pan-tchou-ni” est 
done soit *Banjuni, soit *Baljuni. Les transcriptions plus minutieuses que 
celles du Yuan che distinguent la valeur -l en ajoutant un petit caractere 1§) 
lo en bas et a droite du caractere a -n final; or tel est le cas dans les § 182—183 
de YHistoire secrete des Mongols , oil le nom est ecrit a trois reprises Baljuna. 
Comme de juste, Palladius ne s’y est pas trompe, et sa traduction dans les 
Trudy de la mission russe de Pekin (IV, 95—96) donne correctement Baljuna; 
c’est aussi Baljuna qu’on a dans Bretschneider, Med. Researches , I, 269. 
Baljuna a> est la forme constante chez Rasidu-’Din (cf. Berezin, Trudy 

V.O.I.R.A.O., XV, a l’index, p. 188) et on la rencontre aussi chez Wassaf (cf. 
d’Ohsson, Hist, des Mongols , I, 72) x ). Voila dans quelle mesure la forme 
Baljuna est sortie, pour reprendre Texpression courtoise de M. von Zach, de 
mes “ trues ” phonetiques. Ces procedes de poivre aux yeux impressionnent 
peut-etre les lecteurs de la Deutsche Wacht , qui n*en peuvent mais; [sic] ils ne 
reussiront pas ailleurs. 

1) D’Ohsson et Bretschneider ont meme cru retrouver le Baljuna des Mongols dans 
le petit lac Baljuna en Transbaikalie; mais je prefere ne pas faire etat de telles identi¬ 
fications avant d’avoir mene a bien une etude d’ensemble sur la nomenclature geo- 
grapbique de la Mongolie au Moyen Age. 

As Pelliot’s principal concern, in this paragraph of his reply 
to von Zach, was the refutation of the latter’s etymology of the 
name of Baljuna, it is understandable that the question of the 
historicity of the Baljuna covenant was not specifically discussed. 
That Pelliot had not abandoned his earlier view, however, seems 
evident from the fact that, in note 1 on page 377, he used the 
words “ d’apres la tradition.” 

Likewise, for Arthur Waley who published The Travels of an 
Alchemist , the Journey of the Taoist Ch’ang-ch’un from China to 
the Hindukush at the Summons of Chingiz Khan Recorded hy his 
Disciple Li Chih-CKang 24 in 1931, the “ legendary character ” of 
the Baljuna covenant seemed to be undoubted, for, in reference 
to “ Chin/cai,” i. e., Chen-hai he remarked on page 33: 

... In 1203 he “ drank the waters of the Baljiuna river ” with Chingiz 
Khan and was present at the assembly on the Onon River in 1206 .... 

In note 1 on the same page he added: 

The legendary character of these early episodes has already been noticed, 
p. 5 (note). 


24 In The Broadway Travellers series, London, 1931. 
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Waley’s reference, “ p. 5 (note)is to note 2 on page 5 of 
The Travels of an Alchemist , which reads as follows: 

According to tradition there was a Moslem leader (Ja’afar Khoja) in the 
Khan’s army so early as 1206; but these accounts of Chingiz’s early followers 
are largely legendary. 

In note 2 on page 52 of Un code des Yuan , 25 Paul Ratchnevsky 
remarked relative to the term & F 26 ( fou-hsia ) which he trans¬ 
lated “ les chefs mongols 

Je n’ai pu preciser la valeur du terme t’eou-kia ; peut-etre designe-t-il 

les descendants des compagnons d’armes de Cingis qui burent avec lui l’eau 
de la riviere Onon. 

In the list of “ Errata ” at the end of the volume, Ratchnevsky 
registered the following correction: 

P. 52, note 2. Lire: Baljuna au lieu de Onon. 

The unequivocal manner in which the author of Un code des 
Yuan expressed himself would seem to indicate that, in his 
opinion, the historicity of the Baljuna covenant was not open to 
question. 

In 1941 Rene Grousset published Uempire mongol (l re phase) 27 
in the second chapter of which there is a section entitled “ Gengis- 
hhan a la Baldjouna ” (pp. 142-145) . That Grousset, too, re¬ 
garded the Baljuna covenant as legendary is clear from the follow¬ 
ing observation (p. 144) which we shall examine more closely 
below: 28 


25 Volume IV in the Bibliotheque de VInstitut des Hautes Etudes Chinoises series, 
Paris, 1937. 

26 For this term cf. Abe Takeo > “ Gendai ‘ To-ka ’ no gogen-ko ” JCfK 

CD e l’etymologie du mot “ T’ou Hsia ” (ST) employe a la 
periode de Yuan (7G)”), Toyoshi-Kenkyu 3 (1938) .463-480. Cf. also 

Herbert Schurmann’s review of Erich Haenisch, Steuergerechtsame der chinesischen 
Kloster, etc. in HJAS 14 (1951) .291-306 (pp. 304-305). For the Mongolian ayimay 
of which t'ou-hsia was the Chinese translation cf. Antoine Mostaert, “ Sur quelques 
passages de VHistoire secrete des Mongols” HJAS 14(1951) .329-403 (pp. 401-403, n. 
147). 

27 In the Histoire du Monde publiee sous la direction de M. E. Cavaignac, Tome 
VIII 3 , Paris, 1941. 

28 See page 405 below. 
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L ’Histoire secrete est assez sobre sur le sejour de Gengis-khan pres de la 
Baldjouna, preuve, semble-t-il, que la legende n'etait pas encore cristallisee en 
Mongolie meme treize ans apres la mort du conquerant, ce qui en rend plus 
sujets a la critique les echos persans ou chinois posterieurs. . . . 

In Le conquerant du monde ( Vie de Gengis-khan) 29 which 
Rene Grousset published in 1944 there is a chapter entitled 
“ L’eau amere de la Baldjouna ” (pp. 171-174) . Grousset’s treat¬ 
ment of the episode in this chapter, however, seems to be tem¬ 
pered with great reserve in that he merely remarked: “ Gengis- 
khan,—si nous en croyons la tradition persane ulterieure,—fut un 
moment reduit a boire l’eau exprimee de la vase.” 

Later, in note 1 on pages 37-49 of the Histoire des campagnes 
de Gengis Khan, Cheng-wou tsin-tcheng lou, Tome I, 30 Paul 
Pelliot and Louis Hambis remarked on pages 43-44 of their dis¬ 
cussion of the name, identification, and location of Baljuna (pp. 
42-49): “ La caracteristique de la riviere [44] Baljuna est l’eau 
bourbeuse que Gengis-khan et ses compagnons y durent boire; 
. . .” They further remarked (op. cit., p. 44): “ Ceux qui avaient 
bu a la riviere boueuse avec Gengis-khan demeurerent designes 
par une epithete que d’Ohsson (I, 72) a francisee en “ Bald- 
jouniens ”, . . . .” 31 

Although these two statements in which the words “ y durent 
boire ” and “ qui avaient bu ” are used without any qualification 
whatever would seem to indicate that Pelliot as well as Professor 
Hambis were of the opinion that Cinggis Qan drank the muddy 
water of the Baljuna with his companions, it is, nevertheless, 
difficult to ascertain from them whether Pelliot had modified, in 
any substantial degree, his view relative to the historicity of the 
Baljuna covenant as such. 

Most recently, William Hung, discussing in his monumental 
article “ The Transmission of the Book Known as The Secret 
History of the Mongols ” in the HJAS 14 (1951) .433-492 the case 
of Chen-hai M'M whose descendants said that he had participated 

29 Paris, 1944. 

30 Leiden, 1951. 

31 This long and extremely important note raises a number of problems which lend 
themselves to further discussion. I shall have occasion, in this article, to touch 
briefly on a few of them. See notes 67, 98, 147, 185, and 258 below. 
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in the Baljuna covenant, evidenced his own belief in the historicity 
of the covenant, when he remarked (p. 484): 44 The Yuan-cKao 
pi-shih not only fails to record the name of Chen-hai anywhere, 
but also fails to give mention to the oath by the Baljuna. Were 
Chen-hai’s descendants lying? Not at all. Cinggis and his few 
followers drank the muddy water of the Baljuna and swore never 
to forget one another/ 5 

In the hope that the question of the historicity of the Baljuna 
covenant eventually may be conclusively resolved by a careful 
study of all the existing primary sources, I have, as a preliminary 
step toward such a study, assembled and translated the pertinent 
Mongolian and Chinese source materials of which I have knowl¬ 
edge, adding such comments and drawing such conclusions as to 
me seem warranted at this time. 

Although it cannot be denied that the Mongyol-un niuca [= 
niuca ] to[b]caan or the Secret History of the Mongols is silent 
on the subject of the Baljuna covenant, it is, nevertheless, a fact 
that the episode during which the covenant was sealed is specifi¬ 
cally related in §§182-183 and alluded to in §208. The pertinent 
passages read as follows: 

§182 [43v] tedili Cinggis qahan odu ad 32 Baljuna na’ur ba<u>’uba tende 
ba<M>’uqui-tur Co’os Cahan Torulas job tende uciralduba , 33 tede Fondas ulu 
bxdyan elsen [44r] ireba . 34 Onggiid-un Ala Qus Digid Quri-daca Asan Sartaytai 
cahan teme’etii minyan irges ta’uju Ergiine muren huruu bxduyad keremun 
qudalduju abura ayisurun Baljuna usulan oroqui-tur uciraba. 

§182 [43v] And so Cinggis Qahan, being departed, 35 pitched at Lake Bal¬ 
juna. At the moment when he was pitching there, the Torulas 36 of Co’os 
Cahan 37 encountered [him] even there. Those Forulas [44r], not fighting, came 
to submit themselves. When, from Ala Qus Digid Quri 38 of the Onggiid, 39 

32 The text has odual but (- 1 ) is an error for (- d ). 

33 An earlier transcription of the YCPS had fQ (- bai ) instead of (-ba) . Cf. 

tiie gloss (“ Originally written [-bai] ”) in the YCPS 6.43v5. For the 

significance of the later substitution cf. Hung, op. cit ., pp. 455, 457, 460-461. 

34 An earlier transcription of the YCPS had (- bei ) instead of jjf; (-ba) . Cf. 

the gloss in the YCPS 6.44rl. 

Si> I. e., from the region east of the Tiingge Stream where he was pitching. Cf. §177 
( YCPS 6.20v-21r). 

26 For this tribe cf. Pelliot and Hambis, op. cit., pp. 59-60, n. 17. 

37 This is the only mention of Co’os Cahan in the Secret History. 

38 For the name Ala Qus (“ Mottled Bird ”) and the title Digid Quri cf., e. g., 
F. W. C., review of Erich Haenisch, Die Geheime Geschichte der Mongolen, HJAS 
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Asan , 40 a Sartay , 41 having a white camel, driving a thousand wethers, drew 
nigh up along the Ergune River 42 for to buy sables and squirrels, at the 
moment when he was entering to water [his wethers at] Baljuna, he en¬ 
countered [Cinggis Qahan]. 

§183 [44v] Cinggis qahan mun Baljuna usulan bukui-tur Qasar eme kou- 
ben Yegu Yesimgge Tuqu-tan yurban koiid-iyen [45r] Ong Qan-tur geju coen 
beyes nokod-iyer-iyen yarcu aqa-yuan keen Cinggis qaan-i erin Qaraun 
Jidun-u niruud kiguriju olun yadan yadaju siri sirbusiin ideju yabuad Bal- 
juna-da Cinggis qahan-tur neyileba . 43 . . . [46v] tedui Qaliudar Caqurqan 
qoyar-i ile’ed Jurcedei Arqai qoyar-i algincilaju Baljuna na’ur-aca 44 Cinggis 
qahan udaaran eixsulceju yarun [47r] morilaysa ar Keluren-u Arqai Geugi-de 
gurba . 45 

§183 [44v] At the moment when Cinggis Qahan was watering [his beasts 
at] the same Baljuna, Qasar, 46 casting away unto [45r] Ong Qan 47 his wife 
and three sons, Yegu, 48 Yesiingge, 49 and Tuqu, 50 went out with his com¬ 
panions, few [in number and with nothing other than their] bodies. Saying, 
“ [I shall seek] mine elder brother,” seeking Cinggis Qahan, climbing up the 
ridges of [Mount] Qara’un Jidun, 51 not being able to find [him], being in a 


12 (1949) .497-534 (pp. 527, 528, and 529). Cf. also Pelliot and Hambis, op. cit., pp. 
378-379, n. 33. 

80 Cf., e. g., Pelliot and Hambis, op. cit., p. 47, n. 1: “Les Onggiit etaient installes 
a Tangle Nord-Est de la grande boucle du Fleuve Jaune, . . . .” 

40 1. e., Hasan. Cf., e. g., Pelliot and Hambis, op. cit., pp. 46-47, n. 1. 

41 1. e., Mohammedan. As to Sartaytai, it literally means “ having [the] Sarta 7 [as 
clan].” For some of Pelliot’s remarks relative to this and other forms of the name cf. 
Francis Woodman Cleaves, “ The Sino-Mongolian Inscription of 1362 in Memory of 
Prince Hindu,” HJAS 12 (1949) .1-133 (p. 101, n. 33). 

42 1. e., the Argun. Cf., e. g., Pelliot and Hambis, op. cit., p. 46, n. 1. 

43 An earlier transcription of the YCPS had J3U (-be) instead of f|j| (-ha). Cf. the 
gloss in the YCPS 6.45r5. 

44 The text has na’ulaca, but m (-la-) is an error for SflJ (-ra-) . 

45 An earlier transcription of the YCPS had J?lJ (-be) instead of fH (-ha). Cf. the 
gloss in the YCPS 6.47r2. 

46 1. e., the younger brother of Cinggis Qahan, who was also called Joci Qasar. 
Cf. Louis Hambis, Le chapitre cvii du Yuan che, Les genealogies imperiales mongoles 
dans Vhistoire chinoise officielle de la dynastie mongole, Avec des notes supplemen- 
taires par Paul Pelliot, Avec 71 tableaux dont 10 hors-texte , Leiden, 1945 [== Young 
Pao, Supplement au Vol. XXXVIII ], p. 23, n. 1. Cf. also Pelliot and Hambis, op. cit., 
pp. 171-175, n. 1. 

47 I. e., To’oril Qan of the Kereyid. Cf. also Pelliot and Hambis, op. cit., pp. 299- 
213, n. 10. 

48 Cf. Hambis, op. cit., p. 24, n. 1. 

40 Cf. Hambis, op. cit., pp. 24-25, n. 3. 

60 Cf. Hambis, op. cit., p. 25, n. 4. 

61 Lit., “Black Jidun,” the meaning of Jidun being unknown. For the word qaraun 
cf. Pelliot and Hambis, op. cit., pp. 258-261, n. 2. 
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strait, being gone, eating raw skin and sinews, he joined unto Cinggis Qahan 
at Baljuna. . . . [46v] And so having sent both Qali’udar 52 and Caqurqan, 63 
he sent [before] as spies both jiircedei 54 and Arqai [Qasar], 55 and from Lake 
Baljuna Cinggis Qahan, straightway, arising together with [his army], going 
out, [47r] by having set forth, arrived at Arqai Geiigi 56 of the Keliiren 
[River]. 57 

§208 [44r] . . . tere odcu Baljuna naur usulara gurba je. jici [44v] Bal¬ 
juna na’ur-aca morilarun hiircedei-yi algincilaju Kereyid-tiir morilaju tenggeri 
yajar-a giicu nemegdeju Kereyid irge muqudqaju da<.uVuliba. . . . 

§208 [44r] . . When that [one] 58 was departed, 59 we arrived for to 

water [our beasts at] Lake Baljuna. Moreover, when we set forth from [44v] 
Lake Baljuna, sending Jiircedei as a spy, setting forth against the Kereyid, 60 
[our] might being increased by Heaven and Earth, we destroyed and spoiled 
the Kereyid people. . . 

Of the Chinese sources for the history of the Mongols from their 
traditional origins to the year 1368, the Yuan shih , 61 of course, 
is the first and foremost. Its account of the Baljuna episode, 
which is found in 1 (ts e 1) .12r5-12vl, is as follows: 62 


G2 For the name Qaliudar, a derivative in -dar of Qaliun « Qaliyun ) , meaning “ The 
Otter ” cf. Antoine Mostaert, “ Sur quelques passages de YHistoire secrete des 
Mongols ,” HJAS 14 (1951) .329-403 (p. 353). 

53 For the name Caqurqan, a diminutive in -qan of Caqur, cf. Pelliot and Hambis, 
op. cit., p. 164, n. 13. 

64 Of the Uru’ud. For his biography ef. the Yuan shih 120 (ts‘e 38) .8r7-10r6 
(9r2-3). 

G5 For the epithet Qasar in the name of Arqai Qasar cf. Pelliot and Hambis, op. cit., 
p. 174, n. 1. 

56 This name literally means the “ Arqai Hook.” 

G7 Cf. Pelliot and Hambis, op. cit., p. 257, n. 25. 

G8 I. e., JiirCedei. 

59 I. e., “ from me, Cinggis Qahan.” 

00 For a long discussion of the name and place of habitation of the Kereyid cf. 
Pelliot and Hambis, op. cit., pp. 207-209, n. 9. 

61 For the Yuan shih cf., e. g., E. Bretschneider, M. D., Mediaeval Researches 
from Eastern Asiatic Sources, Vol. I, London, 1910, pp. 180-191; Ratchnevsky, op. cit., 
pp. v-vi; and Hung, op. cit., p. 472. In citing the Yuan shih in this article I have used 
the Pai-na-pen Erh-shih-ssu shih jfi edition published by the Com¬ 

mercial Press. 

02 Cf. also The Monk Iakinf, HcTopia nepBbiXT> ueTbipex'b xaHOBT* m'b flOMa 
MuHrHCOBa [History of the First Four Khans of the House of Cingis], CaHKTneTep- 
6ypn> [Saint-Petersburg], 1829, pp. 28-29, and Dr. F. E. A. Krause, Cingis Han, Die 
Geschichte seines Lebens nach den chinesischen Reichsannalen, Heidelberg, 1922 [= 
IIeidelberger Akten der Von-Portheim-Stiftung 2], pp. 23-24. 
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The Emperor, 63 having sent messengers to Wang Han 64 (Ong Qan), 

immediately advanced [his] troops to capture the Ni-erh-chin 65 (Nir- 

gin), a branch of the Hung-chi-la jJi T-jiSfl 06 (Qunggira[d])> and, having them 
proceed with him, reached the Pan-chu-ni (Baljuni) R-iver^Jf^MW * 67 The 
water of the River at that time was turbid. The Emperor drank it for the 
purpose of swearing in the band. 

There was an 1-ch‘i-lieh 68 (Ikirefs]) tribesman, Po-t‘u 69 

(Botu), who had been defeated by the Huo-lu-la 70 (Torulafd]) tribe. 

Consequently he encountered the Emperor and participated in the covenant 
with him. 

Ha-sa-erh 71 (Qasar) lived separately at Mount Ha-la-hun (Qara- 

yun) * 72 His wife and children having been captured by Wang 


63 I. e., T‘ai-tsu or Cinggis Qan. 

64 See note 47 above. 

65 For the Nirgin branch of the Qunggirad cf. provisionally Pelliot and Hambis, 
op. cit., pp. 398 and 407. 

66 The text has (li) a mainfest error for $)] (la). For the Qunggirad tribe cf. 
Paul Pelliot, “ Les formes avec et sans q- (k -) initial en turc et en mongol,” TP 37 
(1944) .73-101 (pp. 77-78, n. 1), and Pelliot and Hambis, op. cit., pp. 402-409, n. 5. 

G7 The Secret History, as we have seen, refers to Baljuna as a lake: Baljuna naur 
“ Lake Baljuna,” whereas the Yuan shih and other Chinese sources generally, but not 
always, refer to it as a river. For a long discussion of this and related questions cf. 
Pelliot and Hambis, op. cit., pp. 42-49, n. 1 (“ III. La riviere, ou lac Baljuna ”). 
In view of the remarks by Pelliot and Hambis, I shall omit from this article any 
consideration of the problem of the identity of the lake or river in question, although 
I think that the question is open to further discussion. 

The transcription of the name in the present text, although the commonest, is but 
one of several transcriptions of it in the Yuan shih as well as other Chinese sources. Cf. 
Pelliot and Hambis, op. cit., pp. 42-45, n. 1 . It represents an original Baljuni , “qui 
s’explique mal,” according to Pelliot and Hambis, op. cit., p. 43, n. 1. For my part, 
I regard it merely as an alternate form of Baljuna, a type of alternation which is not 
otherwise unattested in Mongolian. I cannot follow Pelliot and Hambis, op. cit., pp. 
44, 45, 47, and 49, n. 1, however, when they suggest among other reasons to support 
the view that the primitive form of the name was Balju or Baljun that the character 
M W < jf £ (ni) (“ muddy ”), the latter form being, at least once, attested, and, 
in fact, qualifies the word fnj (ho) “river.” While admitting that the water of the 
river (or lake) is frequently characterized in the sources as being “ muddy ” or “ tur¬ 
bid,” I believe that the inverse is true, namely that the Chinese transcribers added the 
water radical to the character which transcribed the final syllable -ni precisely 
because of that characterization. 

68 For this tribe cf. Pelliot and Hambis, op. cit., pp. 31-32, n. 7. 

60 For his biography cf. the Yuan shih 118 (ts‘e 37).7r9-8vl. Cf. also Pelliot and 
Hambis, op. cit., pp. 49-50, n. 3. 

70 See note 36 above. 

71 See note 46 above. 

72 See note 51 above. 
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Han (Ong Qan), taking [his] young son, T £ o-hu 73 (Toqu), he fled [from 

Mount Qarayun]. When his provisions were exhausted, after having rum¬ 
maged for birds’ eggs for food, he came to meet [the others] on the bank of the 
River. 

At that time, while Wang Han (Ong Qan) was strong and mighty, the 
Emperor was weak and uncertain of victory. 74 The band was rather afraid. 

[12v] As for all those who drank with [him] the water of the River, they are 
called yin-hun-shui ^^7]C (“ [those who] drank the turbid water ”). It 
means that they had once shared hardship. 

Although the immediate source of this account in the Yuan 
shih , the Wu-ctiao shih-lu 75 [ Veritable Records of the 

Five Reigns ], is no longer extant, fortunately, we still have the 
Sheng-wu cKin-cheng-lu 70 [Record of the Personal 

Expeditions of the Holy and Martial {Emperor)] which is the 
Chinese translation of the original Mongolian draft of the history 
of the reigns of Cinggis Qan and Ogodei Qayan. 77 As such it con¬ 
stitutes a source for the Baljuna episode which is even earlier 
than that from which the account in the Yuan shih was drawn. 
In the edition of the text found in the Haiming Wang Ching-an 
hsien-sheng i-shu 78 {ts ( e 38), we read (47v5- 

6; 48v7; 11; 13-49rl): 

His Majesty, 79 having sent messengers to Wang K £ o-han Q: 80 (Ong 

Qayan), immediately advanced [his] troops to raid and capture the Ni-erh- 
chin (Nirgin), a branch of the Hung-chi-la (Qunggirafd]), and, having them 
proceed with him, reached the Pan-chu-ni (Baljuni) River. He drank the 
water and swore in the band. 

At that time there was an I-ch £ i-lieh (Ikire[s]) tribesman, Po-t £ u (Botu), 
who had been pressed upon and defeated by the Huo-lu-la (Torulafd]) tribe. 
Consequently he encountered His Majesty and participated in the covenant. 


73 See note 50 above. 

74 For another example of Jpjfjtfc ( jo-wei) in the Yuan shih cf. 4 {tse 2) .3r3. 

75 For these records of the reigns of Cinggis Qan, Ogodei Qa 7 an, Guyiig Qayan, 
Mongke Qayan, and Qubilai Qayan cf., e. g., Hung, op. cit ., pp. 473-475; 481. 

76 For this work cf. Pelliot and Hambis, op. cit., pp. xi-xxvii, and Hung, op. cit., 
pp. 472-473; 481. 

77 Cf. Hung, op. cit., p. 481. 

78 Cf. Francis Woodman Cleaves, “ A Chancellery Practice of the Mongols in the 
Thirteenth and Fourteenth Centuries,” HJAS 14 (1951) .493-526 (p. 498, n. 11). 

79 I. e., T‘ai-tsu or Cinggis Qan. 

80 See note 47 above. In the Chinese sources the transcriptions sometimes represent 
Ong Qan and sometimes, as in this instance, Ong Qayan. 
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At this time the younger brother of His Majesty, Ha-sa-erh (Qasar), lived 
separately at Mount Ha-la-wen Chih-tun (Qara’un jidun) 
ll] . 81 His family, having been captured by Wang K £ o-han (Ong Qayan), he 
only took [his] young son, To-hu (Toqu), and fled. When his provisions were 
exhausted, after having rummaged for bird's eggs for food, he came to meet 
[the others] on the River bank. 

We also read in the same text (50v6): 

His Majesty moved the army to the Pan-chu[-ni] (Balju[ni]) River. 

In the autumn there was held a great assembly (= quriltai) at the source 
of the Wo-nan (Onan) River and [His Majesty] advanced to attack 

Wang K‘o-han (Ong Qayan). 

Although the account of the Baljuna episode in the Yuan shih 
is slightly longer than that in the Sheng-wu ch'in-cheng-lu, be¬ 
cause it includes observations by the historiographer, it is, in form 
and substance, almost word for word identical with that in the 
latter, so much so, in fact, that the two accounts may be regarded 
as but one, when we compare them with that in the Secret History. 

It is obvious that the three accounts are in agreement in two 
significant respects: (1) Cinggis Qan, with some of his followers, 
was at a lake or a river named Baljuna -Baljuni and (2) his 
brother Qasar, having escaped from Ong Qan of the Kereyid, 
succeeded in joining him there. The essential details of Qasar’s 
flight and of the hardship he experienced in his effort to rejoin 
his brother are more or less identical in each of these sources with 
the exception that according to the account in the Secret History 
Qasar left his son named Tuqu (~ Toqu) behind, whereas according 
to the other two accounts he took him with him. There is little 
else, if anything, however, in the respective accounts—that of the 
Secret History on the one hand and those of the Yuan shih and 
the Sheng-wu cKin-cheng-lu on the other—which has any appear¬ 
ance of similarity. 

While it is not my intention to discuss in this paper all the 
problems which are raised by a comparison of the account in the 
Secret History with those in the Yuan shih and the Sheng-wu 
cKin-cheng-lu, I shall, nevertheless, deal with several which ap¬ 
pear to be relevant to the question of the historicity of the Bal¬ 
juna covenant. 


81 See note 51 above. 
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The silence of the Secret History on the Baljuna covenant is 
by far the most puzzling of the problems which confront us. Hsu 
Sung, as we have learned from the Arch. Palladii, “ placed un¬ 
conditional trust in the accounts 55 of the Secret History , rejecting 
as a “ distorted tradition ” anything elsewhere “ expressed dif¬ 
ferently, or omitted ” in the Secret History , 82 Hence, he did not 
hesitate to regard as false the account in the Yuan shih that 
Cinggis Qan drank, with his followers, the muddy water of the 
Baljuna River. 83 

Such an exclusive, if not absolute concept of the credibility of 
the Secret History does not seem to have suggested itself to later 
Chinese scholars who, in dealing with the problem of the Bal¬ 
juna covenant, did not accept the account in the Secret History 
so uncritically as their predecessor, Hsu Sung. As we follow 
their successive argumentation, we perceive how there gradually 
emerges not only a coherent formulation of the problem, but also 
a rational approach to its solution. 

In his Yuan shih i-wen cheng-pu 84 [A Verifying 

and Supplementing of the Yuan shih by Translated Texts ] 1 -t 
(tse 1) .22v2-4, Hung Chun 85 (1840-1893), who utilized 
among other works in western languages, those by the Russian 
scholar Il’ya Nikolaevic Berezin, 86 remarked relative to the Bal¬ 
juna covenant: 

The [Yuan] shih and the [Ch ( in-cheng-]lu say that the drinking of the water 


82 See p. 360 above. 

83 See p. 359 above. 

84 For this work cf., e. g., Hummel, op. cit., p. 360b and Hung, op. cit., p. 469. 

85 For a biography by Tu Lien-che, cf. Hummel, op. cit., pp. 360b-361b. 

86 For the “ editions et traductions de RasIdu-’d-Dln par Berezin ” cf. Paul Pelliot, 
“ Sur un passage du Cheng-wou ts’ing[sic]-tcheng lou ” in the CKing-chu Ts*ai Yiian- 
p‘ei hsien-sheng liu-shih-wu sui lun-wen chi 

(Studies Presented to Ts’ai Yuan P i ei on His Sixty-Fifth Birthday ), Academia Sinica. 
Part II, by Fellows and Assistants of The National Research Institute of History and 
Philology, Peiping, 1935, pp. 907-938 (p. 924, n. 2) . Cf. also Bertold Spuler, Die 
Mongolen in Iran, Politik, Verwaltung und Kultur der Ilchanzeit 1220-1350, Leipzig, 
1939 [— Iranische Forschungen, Band 1, Die Mongolen in Iran], p. 465, 5. I regret 
that I have had no access to the pertinent translation by Berezin. Cf., however, 
A. A. Semenov (Editor), PauiHfl-afl-AHH, C6opHHK Jidonnceft [Rasid-ad-din, Col¬ 
lection of Chronicles], Tom I, KHHra BTopaa [Tome I, Second Book], Moscow-Lenin- 
grad, 1952, pp. 126, 131, 132, 251. 
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and the swearing in of the band at the Pan-chu-ni (Baljuni) River 
occurred after [T‘ai-tsu ] 87 had dispatched a messenger. The [ Yuan - 

ctiao]pi-shih is similar [in this respect]. Here 88 they occurred after the battle. 
[This] alone differs [from the others]. However, when we look at the biogra¬ 
phy 89 of Cha-pa-erh (Jabar) it seems that, after the battle, [Tai- 

tsu] immediately reached this [place]. The [Yuan-ctiao] pi-shih designates it 
as hai-tzu (“ lake ”). If we examine it [in] the Russian map , 90 [then 

we see that] within the confines of O-lo-ssu (Oros) (= Russia) north 

of the Wo-nan (Onan) River f^||lfnT there is a Lake Pa-erh-chu-na (Bal- 
juna) Ei In the Russian pronunciation it resembles Pa-le-ch‘ih-no 

(Balcino). North of the Lake there is a river which is called 
T‘u-la (Tura) and which enters the Yin-kuo-ta (Ingoda) River 

aH’inJ. To judge by the Russian map, the River and the Lake are not con¬ 
nected. Perhaps, when the water [of the latter] swells, it runs into the River. 
Perhaps, nearby, there are still little streams, but the map does not indicate 
them. Hence, the [ Yuan ] shih and the [Cti in-cheng -]lu regard it as the name of 
a river. Russians who have travelled this [far] say that “ the area is very much 
wooded, suitable for summer residence, and good as a refuge from war. The 
Mongols still indicate that this area is the place where Ch‘eng-chi-ssu Han 
JjfelSjfifF (Cinggis Qan) took refuge .” 91 Pa-erh-chu-na (Baljuna) is the 
name of a nao-erh (naur) (“ lake ”). The [ Yuan-ctiao ] pi-shih alone 

[is] right. 

Although he touched lightly on the question of the sequence of 
events—a question which, as we shall see, is of paramount per¬ 
tinence—, Hung Chun was primarily concerned with the question 
of geography. On page 46 of their long note on Baljuna 92 in the 
Histoire des campagnes de Gengis-khan , Pelliot and Hambis 
took cognizance of Hung Chun’s remarks, stating: “ Hong Kiun 
(1A, 44) a admis qu’il s’agissait bien du lac Baljina dont on dit 
que sort le Tura, ajoutant que, d’apres des voyageurs russes, c’est 
une region tres boisee, propice pour passer l’ete et echapper a des 
ennemis, et que, les indigenes disent encore que c’est la le lieu oil 
Gengis-khan s’est refugie.” It is their conclusion, however, that 
his identification is not tenable. 93 


87 1. e., Cinggis Qan. 

88 I. e., in Berezin’s translation of Rasld al-Dln. 

89 In the Yuan shih 120 (ts*e 38) .6r7-8r6. See note 230 below. 

90 It is not clear to me to what Russian map Hung Chun was referring. The problem 
is not discussed by Pelliot and Hambis, op. cit., p. 46, n. 1. 

91 Lit., “ avoided difficulties.” 

92 See notes 31 and 67 above. 

93 Cf. Pelliot and Hambis, op. cit., p. 46, n. 1. 
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It was Li Wen-t'ien 94 (1834-1895), however, who first 

developed the problem of the Baljuna covenant in its several 
facets under the rubric “ Ch'eng-chi-ssu sui-chi ch‘i ch'ii. Chih 
Pa-le-chu-na hai-tzu hsing chu-liao ” wh&Rfi 

, 95 [“ Ch'eng-chi-ssu (Cinggis) straightway arose 

and departed. Reaching Lake Pa-le-chu-na (Baljuna), he tarried 
(there).”] in his Yuan-cKao pi-shih chu 96 7 (ts e 2). 

16v9-18v7. His discussion reads as follows (16vl0-18v7) : 

This [place] is the one which the fourth chuan ^ 97 calls the region of Ta-lan 
Pa-le-chu-t‘i 98 (Dalan Baljud). 

The “ Pen-chi ” 99 says: “ The Emperor, having sent [17r] messengers 

to Wang Han (Ong Qan), then advanced [his] troops to capture the Ni-erh- 
chin (Nirgin), a branch of the Hung-chi-la 100 (Qunggirafd]), and, 

having them proceed with him, reached the Pan-chu-ni (Baljuni) River. The 
water of the River at that time was turbid. The Emperor drank it for the 
purpose of swearing in the band. [. . .] At that time, while Wang Han 
(Ong Qan) was strong and mighty, the Emperor was weak and uncertain of 
victory. The band was rather afraid. As for all those who drank with 
[him] the water of the River, they are called yin-hun-shui (‘ [those who] drank 
the turbid water ’). It means that they had once shared hardship.” 

The Pan-chu-ni in the text of the [Yuan] shih is the corresponding sound of 
(= corresponds in sound to) the three characters Pa-chu-na in the 

Pi-shih , but the Pi-shih , in narrating the battle between T‘ai-tsu and Wang 
Han (Ong Qan), regards Mount Mao Wen-tu-erh (Mau [= Ma’u] Undiir) 
:f?P$ntSP5£ ill as very evil, 101 [but] in the Pa-chu-na (Ba[l]Juna) battle he had 
not suffered injury. 102 Only that in the fourth chuan of the preceding text, he 
fought with Cha-mu-ho 103 (Jamuya) at this place and was made 

to give ground and withdrew to the Che-lieh-nieh ® 104 (Jerene). It 


94 For a biography by Hiromu Momose, cf. Hummel, op. cit., pp. 494a-495b. 

05 Cf. YCPS 6 (ts*e 6).44vl. 

06 For this work cf., e. g., Hummel, op. cit., p. 495a. 

97 Cf. YCPS 4 (ts‘e 4).4vl. 

98 For Dalan Baljud cf. Pelliot and Hambis, op. cit., pp. 40-42, n. 1 (“II. Dalan- 
Baljus (ou Dalan Baljut), les “ Soixante-dix Balju (ou Baljun) ” ”) . Li’s statement, of 
course, is completely erroneous. Pelliot and Hambis made no reference to Li Wen- 
then either in their remarks on Dalan Baljus~ Dalan Baljud (op. cit., pp. 40-42, n. 1) 
or in those on Baljuna (op. cit., pp. 42-49), n. 1. 

99 Cf. the Yuan shih 1 (ts ( e 1) .12a5-12vl. See also pp. 370-371 above. 

100 See note 66 above. In Li’s text (hung) is a substitution for (hung). 

101 Li says this, because the name Mau [— Ma’u] Undiir means “ Bad Height.” 

102 I. e., “ a reverse.” 

103 Of the Jajirad. Cf. Pelliot and Hambis, op. cit., pp. 27-28, n. 3. Cf. also the 
“ Index,” op. cit., p. 447b. Cf. the YCPS 4 (ts f e 4) .4r4-4vl for this episode. 

104 Cf. Pelliot and Hambis, op. cit., p. 41, n. 1. Cf. also the YCPS 4 (ts*e 4) .4v2-3 
for this episode. 
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really was a severe defeat. Moreover, in the message in which T‘ai-tsu rebuked 
Wang Han (Ong Qan) it is already said that it was when he was camping at 
the Tung-ko-li (Tiinggeli[g]) River Now, as for Tung-ko-li 

Tiinggeli[g]), it is the water that from the 0-le-k‘un (Orqon) River 
enters the Se-lang-ko (Selengge) River and reaches the Pei-hai 

Atm r Northern Sea ”). It is clear that this is evidence of the fact that, 
after he had been victorious over Wang Han (Ong Qan), he moved from East 
to West. There was hardly any cause for [his] retreating to the East and for 
Pa-le[-chu-]na’s (Bal[ju]na’s) [17v] being a battle-ground. Is it possible that 
the Yuan shih makes the mistake of transferring the victory of Che-lieh-nieh 
(Jerene) to Wang Han (Ong Qan) ? Moreover, he never did engage in a 
battle of Pa-chu-na (Ba[l]juna) with Wang Han (Ong Qan). This can be 
ascertained from the context in the Pi-shih. 

Coming to the battle of Pan-chu-ni (Baljuni), it appears in the lieh-chuan 
on more than one occasion. 105 Hence, it is appropriate to seek to look 
at the whole story and discuss [it] in sequence. 

In the biography of Cha-pa-erh Huo-che (Jabar Qoje) it is 

said: 

44 T 4 ai-tsu had a rift with Wang Han (Ong Qan) of the K 4 o-lieh 
(ICerefyid]). One evening Wang Han (Ong Qan) came, moving his troops 
surreptitiously. Taken by surprise and being [entirely] unprepared for [it], the 
army [of T 4 ai-tsu] was completely routed. T 4 ai-tsu’s followers 106 [were] only 
nineteen men [in number]. Cha-pa-erh (Jabar) was included. 

44 When they reached the Pan-chu-erh (Banjur) River *M> 107 their 

provisions were entirely exhausted. [. . .] It happened that a single wild horse 
came northward. The prince Ha-cha-erh 108 (Qajar) shot it and 

killed [it]. [. . .] They drew the water of the River. They boiled and ate it. 

u T‘ai-tsu raised his hands and looking up at Heaven swore, saying, 4 If I 
am able to achieve the 44 Great Work (= found the empire), I shall [always] 
share with you men the “ sweet or the bitter.” 109 If I break this [my] word 
may I be like this water.’ 

“ Among officers and men there was none who was not moved to tears.” 

Again, in the biography 110 of Su-pu-Pai (Siibiitei) it is said: 

“ T 4 ai-tsu first established [his] 4 rising capital ’ (M^|5) at the Pan-chu-na 
(Baljuna) Lake which is [now known as] the Lung-chii River 

IligjnJ -” 112 


105 Lit., “ not one and enough.” 

100 Li’s citation, at this point, is abridged. The complete text reads: “ T‘ai-tsu 
straightway withdrew and fled. Those who went with [him were] only nineteen men 
[in number].” Cf. the Yiian shih 120 (ts‘e 38) .6v2-3. 

107 This transcription is one of those established by the ‘ 4 malencontreuse commission ” 
of the Ch‘ien-lung period. Cf. Pelliot, 44 Monsieur E. von Zach,” p. 377. (See page 
363 above.) 

108 For the alternation Qajar~Qasar cf. Pelliot and Hambis, op. cit., pp. 174-175, 
n. 1. 

109 1. e., “ I shall [always] be with you men for better or for worse.” 

110 In the Yiian shih 121 (ts f e 38) .Ir4-8v8. 

111 It is this statement which seems to have prompted T‘u Chi ilf 1 isf (see note 147 
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[18r] Again, in the biography 113 of T‘u-t‘u-ha (Tu[y]tuya) it is said: 

“ [. . .] Shih-tsu 114 [• • J summoned [him] to audience and comfort¬ 

ingly instructed him, saying, ‘Formerly T‘ai-tsu drank [the water of] the Pan- 
chu (Balju[na]) River with those of his subjects who had shared 

hardships with [him] in order to commemorate [their] merits/ ” 

[This is] enough [for us] to see that, when T‘ai-tsu engaged in the battle of 
Pa-chu-na (Ba[l]juna) with Wang Han (Ong Qan) , 115 it was what the royal 
achievement founded. 116 The Pi-shih did not develop [this]. I rather suspect 
that it is an omission. If we base ourselves on the biography of Su-pu-t‘ai 
(Subutei), then [we see that] Lake Pan-chu-na (Baljuna) was the Lung-chu 
River. Lung-chii ho is the corresponding sound of (= corresponds in sound 
to) Lu-kou ho Jit* The Lu-kou River is another name for the K‘o-lu-lun 
(Kerlilun). This is Lake Hu-lun (Klilun) There is no doubt. 

Moreover, it can be attested by the Meng-ku yuan-liu Hf]In the 
Yuan-liu it is said: 

“ When the order of the cyclical year was wu-wu $ [1198], when he was 
in his thirty-seventh year of age, he dispatched a messenger to Weng Han 
JIjVT (Ong Qan) of the K‘o-li-yeh-t‘e (Keriyed). He said, ‘Pre¬ 
viously when [We] took [to wife] the principal ha-t ( un ( qatun ) Pu- 

erh-te (Borde), [We] served him (= thee) as if [he (= thou) were 

(= wast) Our] father. Once he (= thou) made (= madest) [Us] an offering 
of a coat of sables. Now We [. . . ] desire that we love each other as father 
and son/ Weng Han (Ong Qan) did not trust [him]. Leading a multitude of 
the K‘o-li-yeh-t‘e (Keriyed), he began military operations and came forward. 
They met and fought in the region of Hu-lun Pei-erh (Kulun 

Buyir) in the lower reaches of the O-no (Ono[n]) River [. . .] Then 

he defeated Weng Han (Ong Qan) and took over the multitude [18v] of the 
K‘o-li-yeh-t‘e (Keriyed) .” 

That which it calls K‘o-li-yeh-t‘e (Keriyed) is the corresponding sound of ( = 
corresponds in sound to) K‘o-lieh-i-t‘i (Kereyid) in the Pi-shih, the 

principal ha-t'un {qatun) Pu-erh-te (Biirde) is [the corresponding sound of 


below) to formulate the theory which was refuted by Pelliot and Hambis, op. cit., 
p. 48, n. 1. 

112 For the significance of this remark cf. Pelliot and Hambis, op. cit., p. 47, n. 1. 

113 In the Yuan shih 128 (ts* e 40) .14r2-18v2. See also note 2 above. 

114 I. e., Qubilai Qayan or Secen Qayan (1260-1294). Cf. Ratchnevsky, op. cit., p. 
XI, note 4. 

115 See note 47 above. 

116 I. e., “ this means the founding of the royal achievement.” 

117 Cf. the Meng-ku yuan-liu chien-cheng (8 chiian in 4 ts'e) , 

published in 1934 with annotations (i§1f?) by Shen Tseng-chih and sup¬ 
plementary remarks (>|^i/ff}t) by Chang Erh-Fien EH , chiian 3{ts‘e 2) .20v3-21vl. 

For the corresponding passage in the Qad-un undiisun-ii erdeni-yin tobci [The Precious 
Button of the Origin of the Sovereigns) cf. Isaac Jacob Schmidt, Geschichte der Ost- 
Mongolen und ihres Fiirstenhauses, verfasst von Ssanang Ssetsen Chungtaidschi der 
Ordus, St. Petersburg, 1829, p. 86, 11. 5-12. For the German translation of the passage 
cf. Schmidt, op. cit., p. 87. 
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( = corresponds in sound to)] Po-erh-Pieh Wu-chen (Borte 

Pjin), and Weng Han (Ong Qan) is [the corresponding sound of (= cor¬ 
responds in sound to)] Wang Han (Ong Qan) in the Yuan shih. The Hu-lun 
Pei-erh (Kuliin Buyir) at the lower reaches of the O-no (Ono[n] River is Lake 
Hu-lun (Kuliin) l° wer reaches of the Wo-nan (Onan) River, 

which flows into the Lake Pu-i-erh (Buyir) /ftj It also is the Pan- 
chu-ni (Baljuni) River, the Pan-chu-erh (Banjur) River, the Lake Pan-chu-na 
(Baljuna), and the Pan-chu (Baljufna]) River in the annals and the biogra¬ 
phies in the Yuan shih. Also, it is the Lake Pa-chu-na (Ba[l]juna) of the 
Pi-shih. But, when the Yuan shih mentions defeat, the Pi-shih mentions 
tarrying, but does not mention a battle. Only the Yuan-liu mentions victory 
in battle. 118 There is some slight conflict. However, there is no doubt that it 
was the [present] Lake Hu-lun (Kuliin) , 119 

Although Li Wen-t‘ien indisputably was in error in his conten¬ 
tion that there was a battle at Baljuna, his remarks served not 
only to bring the whole problem into clearer focus, but also to 
stimulate the thinking of his contemporary Kao Pao-ch'tian 35 
££, 120 who proposed a more ingenious solution of the problem 
under the rubric “ Ch'eng-chi-ssu sui-chich‘ich‘ii. Chih Pa-le-chu- 
na hai-tzu hsing ” [“ Ch‘eng- 

chi-ssu (Cinggis) straightway arose and departed. Reaching Lake 
Pa-le-chu-na (Baljuna) . . .”] in his Yuan pi-shih Li chu pu-cheng 
7C§14 ^W IE 121 [A. Supplementing and Correcting of (= Notes 
on Reading) Lis Commentary on the Yuan (-ch ( ao) pi-shih] -fc 
.7r8. He expressed himself as follows: 

[I] used to be puzzled by the fact that the story 122 that, when T‘ai-tsu of 
the Yuan was contending with Wang Han (Ong Qan), there was the drinking 
of water and the swearing in of the band at the Pan-chu-ni (Baljuni) 
River appears 123 in the annals and biographies of the Yuan shih many a time, 
whereas the Pi-shih , in relating how Cheng-chi-ssu (Cinggis) arrived at Lake 
Pa-le-chu-na (Baljuna), does not have this story. 

Moreover, [I] used to be puzzled as to how, if he drank the water and swore 
in the band actually after he had withdrawn the army to the Tung-ko 
(Tiingge) Swamp that is at the time when he was already [7v] 


118 Cf. the Meng-Jcu yuan-liu chien-cheng 3(ts‘e 2) .21rl0-21vl. 

110 For this lake, cf., e. g., Pelliot and Hambis, op. cit., pp. 46, 47, and 48. 

120 Cf. Hummel, op. cit., p. 495a. 

121 Published in 1902. Cf. Hummel, op. cit., p. 495a. 

122 Lit., “ one event.” 

123 The words • • • -W • • • —• • • literally mean: “[I] used 

to be puzzled by the fact that, when Tai-tsu of the Yuan . . . , there was one event 
that . . . and that it appears in. . . 
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victorious in battle, there were only nineteen followers and even their pro¬ 
visions were all exhausted. 

Not until I had investigated and studied [it] backward and forward did I 
come to understand that the drinking of the water of the Pan-chu-ni (Bal- 
juni) River as told in the Yuan shih was what happened immediately after 
his being warned of the crisis and slipping away, [whereas] the arrival at Lake 
Pa-le-chu-na (Baljuna) as told in the Pi-shih , then, was what happened after 
he had finished battling and had returned his army. They are really two times 
and are not one event. 

The fact is, regarding the circumstances of how T‘ai-tsu took the K‘o-lieh 
(Kerefyid]) tribe, the Pi-shih is complete in all the details, only that it 
neglected to record the episode of his swearing in the band. 

It would seem that on that self-same evening, when Pa-tai (Badai) 

and Chh-shih-li (Kisilify]) came to inform of the plot [of Wang Han 

(Ong Qan) and Cha-mu-ha (Jamuya)], T‘ai-tsu abandoned his impedimenta 
and fled to the East. The event took place so suddenly that there were only 
nineteen men who went with him. When they reached the Pan-chu-ni (Bal- 
Juni) River, the provisions being on the point of exhaustion, they shot a wild 
horse to eat. Thereupon, there was an oath [on the occasion] of drinking the 
water. 

Then they went south-eastward to Mount Sai-yin Wen-tu 
(Sayin t)ndii[r]) which is what the Pi shih calls Mao Wen-tu (Mau 

[— Mau] tfridiifr]) and what the Yuan shih calls A-lan sai pij||fj|§g (“ Alan 
Barrier ”). Shortly afterward, the army of Wang Han (Ong Qan) arrived. 
Thereupon, they engaged in battle with it [in the region] north of the Hei-ho 
(Black River), which is what the Pi-shih calls Ho-la-ho-le-chih-t‘i E- 
lieh-t‘i (Qalaqaljid Eled) and what the Yuan shih 

calls Ha-lan-chen Sha-t‘o (Qalaljin Sands). 

After being victorious in battle, he collected his troops in the North and 
going up to the Wu-erh-hu (Ulqufi]) River reached Mount 

So-yiieh-erh-chi (Soyorgi) iJl - 125 Again, he went northward to 

Lake Pei-erh (Buyir) JtfJfVlll of the K‘a-erh-k‘a (Qalqa) River 
and subjugated a separate clan of the Hung-chi-la (Qunggira[d]). Then, 
returning to the K‘o-lu-lun (Keriilen) River) in the West, he 

reached his old camp on the Sang-ku-erh (Senggiir) River • [The 

site was] [8r] what the Pi-shih calls the Eastern Bank of the T‘ung-ko-li (Tiing- 
geli[g]) Stream '/hj and also what the Yuan shih calls the Tung-ko 

(Tiingge) Swamp. At this place he dispatched an envoy to bring a rebuke 
to Wang Han (Ong Qan) and again moved the army eastward, which is what 
the Pi-shih calls “ Straightway arose and departed. Reaching Lake Pa-le- 
chu-na (Baljuna), . . . 

[Hence, we may] postulate that his first hiding at Mount Mao Wen-tu-erh 
(Mau [= Ma’u] tfridu[r]) was not only for the purpose of avoiding the enemy’s 
morning (= fresh) sharpness (== vigor), but also for the purpose of enticing 


124 For the Ulqui or, properly, the Ulqui Siliigeljid River, ef. Pelliot and Hambis, 
op . cit.y p. 410, n. 6. 

125 I have not identified the mountain to which Kao alludes. 
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him to fight far [his own territory] so as to bend him. 126 After being vic¬ 
torious, speedily he followed him and straightway reached the T‘ung-ko-li 
(Tiinggeli[g]) River—this is to build up our own morale. 127 He sent mes¬ 
sengers to bring rebuke—that is to cause his morale 128 to deteriorate. Shortly 
after [the rebuke], again, he moved the army eastward—it is what is called 
“ and when we have thus repeatedly harassed and worn it out, leading it wrong 
also in many ways, . . . .” 129 Then, moreover, he trumped up the words of 
Ha-sa-erh (Qasar)—it is for the purpose of making the enemy feel puffed up 
and, at the same time, to spy upon the enemy. [When the messenger] re¬ 
turned and reported, thereby he knew that Wang Han (Ong Qan) deeply 
trusted [the false words] and did not suspect. He [and his staff] feasted in high 
spirits. 130 Thereupon, holding a stick in his mouth (= stealthily) 131 he ad¬ 
vanced rapidly. [This act] issued from their non-anticipation, that is the tactic 
known as being quiet 132 like a coy virgin and launching out rapidly like an 
escaped hare. One sweep and the Ko-lieh (Kere[yid]) clan lay in 

waste. Since the historians do not understand geography and do not know 
military tactics, they go in circles 133 [like] a blind man [in] a darkly lac¬ 
quered room and, going this way and that, 134 they stumble and become con¬ 
fused. 135 Their readers are stupified thereat. As for the original commentary 
[by Li], in suspecting that there should have been a battle at the Pan-chu-ni 
(Baljuni) River, [Li] did not know (= should have known) that the battle 
really was at Ha-lan-chen (Qalaljin). It is what the Meng-ku yuan-liu calls 
the lower reaches of the O-no (Ono[n]) River. That which the Hu-lun Pei-erh 
(Kliliin Buyir) [8v] territory embraces is distant and exactly points to Ha-la- 
ha-le-ch‘ih-t‘i (Qalaqaljid). 

Although Kao’s meticulous argumentation is based on the data 
of but two sources—the Secret History and the Yuan shih —, it is 
extremely convincing. In fact, when we juxtapose the data of the 
other two sources—the CKin-cheng-lu and the Jami al-Ta- 
warikh 136 by Rasid al-Din—with that of the Secret History and 

120 1, e., “ to put him at a disadvantage or in a tight place.” 

127 Lit., “ warrior-spirit.” 

128 Lit., “ ambition of the multitude.” 

129 For this citation from the Tso chuan cf. James Legge, The Chinese Classics 
5.733, 1. 17, and 735, Par. 4. 

130 Lit., “ placed wine and elatedly assembled.” 

131 1. e., “ without noise.” 

132 Lit., “ holding [one’s position].” 

133 Lit., “ North and South, East and West.” 

134 Lit., “ forward and backward, advancing and retreating.” 

136 Lit., “ upside down and wrong, branch and separate,” i. e., “ they split up in 
different directions.” 

130 For this work cf., e. g., W. Barthold, Turkestan down to the Mongol Invasion , 
Second Edition Translated from the Original Russian and Revised by the Author with 
the Assistance of H. A. R. Gibb , M. A., London, 1928 [= “ E. J. W. Gibb Memorial ” 
Series, New Series, V], pp. 44-48. Cf. also Hung, op. cit., p. 475, n. 97, for other 
references. 
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the Yuan shih , we must acknowledge that, if they do not confirm 
Kao’s hypothesis, they by no means disprove it. 

The scholars who dealt with the problem after the time of Kao 
Pao-ch‘iian do not seem to have taken cognizance of his discussion. 
Furthermore, it was the geographical facet of the problem, rather 
than the historical which seems primarily to have attracted their 
attention. Of the three whose comments I shall cite, the first is 
the Japanese scholar Naka Michiyo (1851-1908) whose 

annotated edition of the Sheng-wu ch ( in-cheng-lu is found in the 
Naka Michiyo isho UIW® fftjfifir 137 under the title of Kosei zochu 
Gen Shinsei-roku [The Gen Shinsei-roku Cor¬ 

rected and With Additional Notes]. His comments in lines 4-5 on 
page 55 consist, for the most part, of the quotation of those of 
Hung Chun, which have already been cited above. They read 
as follows: 

Tung-shih (Michiyo) observes: The [ Yuan-ch'ao ] pi-shih writes Pa-le-chu- 
na (Baljuna) Hai-tzu. The biography 138 of Chu-ch‘ih-t‘ai 7^2^ cT (Jii[r]citei) 
writes Pan-chen (Baljin) Hai-tzu fiEjffLffl-f • 

Hung says: 139 “ If we examine it [in] the Russian map, [then we see 

that] within the confines of O-lo-ssu (Oros) ( = Russia) north of the Wo-nan 
(Onan) River there is a Lake Pa-erh-chu-na (Baljuna). In the Russian 
pronunciation it resembles Pa-le-clTih-no (Balcino). North of the Lake there 
is a river which is called T‘u-la (Tura) and which enters the Yin-kuo-ta 
(Ingoda) River. To judge by the Russian map, the River and the Lake are 
not connected. Perhaps, when the water [of the latter] swells, it runs into the 
River. Perhaps, nearby, there are still little streams, but the map does not 
indicate them. Hence, the [Yuan] shih and the [Ctiin-cheng-]lu regard it as the 
name of a river. Russians who have travelled this [far] say that ‘ the area is 
very much wooded, suitable for summer residence, and good as a refuge from 
war. The Mongols still indicate that this area is the place where Ch‘eng-chi- 
ssu Han (Cinggis Han) took refuge/ Pa-erh-chu-na (Baljuna) is the name 
of a nao-erh {na ur ). The [ Yuan-ch'ao ] pi-shih alone [is] right.” 

The further comments by Naka Michiyo in lines 6-10 of the 
same page of his edition of the Sheng-wu ch‘in-cheng-lu consist in 
part of the quotation of remarks by the Chinese scholar Ho Ch‘iu- 
t‘ao 140 (1842-1862). They read as follows: 


137 Tokyo, 1915. 

138 In the Yiian shih 120 (tse 38) .8r7-10rG. 

139 See pages 373-374 above. 

140 For a biography by Tu Lien-che, cf. Hummel, op. cit., p. 283a-b. 
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[Ho] Ch‘iu-t‘ao observes: [According to] the biography of Cha-pa-erh 
(Jabar) in the Yuan shih: 141 

“ Tai-tsu had a rift with Wang Han (Ong Qan) of the K‘o-lieh Kerefyid]). 
One evening Wang Han (Ong Qan) came, moving his troops surreptitiously. 
Taken by surprise and being [entirely] unprepared for [it], the army [of T‘ai- 
tsu] was completely routed. T‘ai-tsu straightway fled. Those who went with 
him were only nineteen men [in number]. Cha-pa-erh (Jabar) was included. 

“ When they reached the Pan-chu-ni (Baljuni) River c/S'M* their pro¬ 
visions were entirely exhausted and, [since the place was] desolate and remote, 
there was no way to obtain food. It happened that a single wild horse came 
northward. The prince Ha-cha-erh (Qajar) shot it and killed [it]. Thereupon, 
they removed the hide 142 to make a cauldron. They produced fire from a 
stone. They drew the water of the River. They boiled and ate it. 

“ T £ ai-tsu raised his hands and looking up at Heaven swore, saying, 4 If I 
achieve the “ Great Work” (-= found the empire), I shall [always] be with 
you men for better or for worse. If I break this [my] word, may I be like the 
water of the River/ 

“ Among officers and men there was none who was not moved to tears.” 

To judge by what the [ Yuan\ shih records, the circumstances are slightly 
different from [those] in this book. 

T‘ung-shih (Michiyo) observes: In the “ T‘ai-tsu [pen-]chi ” in the [Yiian] 
shih , it is said: 

“ The water of the River at that time was turbid. The Emperor drank it 
for the purpose of swearing in the band. [. . .] 

“ At that time, while Wang Han (Ong Qan) was strong and mighty, the 
Emperor was weak and uncertain of victory. The band was rather afraid. 

“ As for all those who drank with [him] the water of the River, they are 
called yin-hun-shui (‘ [those who] drank the turbid water ’). It means that 
they had once shared hardship.” 

According to the Western History 143 (|5J|I*), T‘ai-tsu reached the Pa-erh- 
chu-na (Baljuna) twice. He reached it once after the battle at Ha-lan-chen 
(Qalaljin) and, after he had sent a messenger, he reached it again. As to the 
drinking of the turbid water, it occurred at the time when he reached [it] 
after the battle. It says: 

“ As the military strength of Wang Han (Ong Qan) was still in the ascen¬ 
dancy, when Ch‘eng-chi-ssu (Cinggis) saw that he was no match for [him], 
he immediately withdrew. After he had withdrawn, his multitude dispersed. 
And so he escaped to Pa-erh-chu-na (Baljuna). In this area there were 
several small streams, but, at this time, the water was drying up and the flow 
was muddy. They could drink only the turbid water. Ch‘eng-chi-ssu Han 
(Cinggis Qan) bravely 144 sipped the water and swore an oath with his fol¬ 
lowers. That day the followers were not many. He called them Pa-erh-chu-t‘e 


141 See note 89 above. 

142 The character ]|t ( ts ( ao ) (“ grass ”) in Naka’s text is an error for 3 [[l ( ko) 

(“ hide ”). 

143 I. e., the Jami' al-Tawarikh by Rasld al-Dln. See note 136 above. 

144 I. e., unhesitatingly or heroically. 
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Eli (Baljud) , 145 The rewards which they received were to continue to 

later generations.” 

Hung says, 146 “ When we look at the biography of Cha-pa-erh (Jabar), it 
seems that, after the battle, [Tai-tsu] immediately reached this [place].” How¬ 
ever, T‘ai-tsu, after the battle, went up the Wu-le-hui (Ulqui) River 
^}rij and, going down along the Ho-le-ho (Qalqa) River he passed 

Lake Pu-yii-erh (Euyur) Having reached the eastern shore of 

the T‘ung~ko-li (Timggelifgj) Stream , afterwards he sent a 

messenger. Before he sent a messenger, he never reached Pa-erh-chu-na (Bal- 
juna). The Western History, I fear, is in error. 

The second of the three scholars, whose comments I shall cite, 
is T‘u Chi 147 (18??-19??). It is with reluctance, however, 
that I cite his comments, for they are not characteristic of T‘u 
Chi at his best. Relative to the name Dalan Baljud which, with 
no justification whatever, he wrote Ta-lan Pa-le-chu-na 

, T'u Chi remarked in his Meng-wu-erh shih-chi EJ& 
IB 148 2 (tse 1) .12r9-12: 

A place name. It appears in the [ Yuan-ctiao ] pi-shih in the Mongolian 
language. The meaning of Ta-lan (Dalan) is (p‘ing-ch‘uan) (“Flat 

River-Valley ”) . 149 The meaning of Pa-le-chu-na (Baljuna) is ||ij ( ch ( ien ) 
(“ front ”) . 15 ° 

It may be observed: [According to] the map of the Hei-lung-chiang 
based on a new survey, southwest of the Hu-lun Nao-erh (Kiilun 

Na’ur) there is a small lake which is connected to it. The name [of it] is Pa- 
le-chu-na Wu-su O-mo 151 (Baljuna Usu Omo). The 


145 1. e., d’Ohsson’s “ Baldjouniens ” (op. cit., p. 72). Although Pelliot and 
Hambis, op. cit., p. 44, n. 1, are of the opinion that Rasid al-Dln’s should 

be transcribed Baljuntu , not Baljiin (a) tu , I am inclined to believe that only the 
latter transcription is acceptable, whatever be the reason for which the a vowel is not 
noted between the n and the t. 

146 See page 374 above. 

147 The dates of this scholar of the late Ch‘ing and early Republic seem to be 
undetermined. The remark by Pelliot and Hambis, op. cit., p. 48, n. 1, that “ T’ou Ki 
est mort en 1899,” in any case, is erroneous. 

148 For this work cf. the Quarterly Bulletin of Chinese Bibliography 1 (1934) .219. 
Cf. also Hung, op. cit., p. 433. 

149 This is but one of many instances in which T‘u Chi who, apparently, had little 
or no knowledge of Mongolian ventured to “ translate ” a name or term under discus¬ 
sion. Dalan in Mongolian means “ Seventy.” Cf. Pelliot and Hambis, op. cit., p. 40, 
n. 1. 

150 This, of course, is incorrect. The meaning of Bal/funa is unknown. Cf. Pelliot 
and Hambis, op. cit., p. 49, n. 1. 

151 Cf. Pelliot and Hambis, op. cit., p. 48, n. 1. 
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meaning is BUTfcfS ( ch‘ien-shui-p‘o ) (“ Front-Water-Lake ”) , 162 Its water 

comes from a branch (^h £ ) in the lower reaches of the K‘o-lu-lien (Keriilen) 
River. The southeast course is called the Wu-erh-k‘un (Orqon) and 

Cha-erh-ma ^LUf 153 (Jarma) Rivers. They collect 154 to form this lake. 
It also overflows 155 out of the northeastern corner of the lake to form [the] 
Pan-chu-ni (Baljuni) [River]. It is also called the Pa-le-chu-na (Baljuna) 
Shui (“ River ”). It pours into the Hu-lun Nao-erh (Kiiliin Na’ur). The 
CKin-cheng-lu calls it the Hu-tu (Qutu) Swamp The book by 

La-shih-t‘e (Rasid) calls it Hu-tun Nao-erh (Qudun Na’ur) 

(“ Qudun Lake ”) - 157 The variant orthographies Hu-t‘u and Hu-tun 
[also] are written Huai-t‘u In the Mongolian language, it [= Huai-t £ u] 

has the meaning of ^ ( hou ) (“ behind ”). The two lakes are connected to 
each other. One is found in the southwest; one is found in the northeast. 
Hence, “ front ” and “ back ” are taken as the meanings. 158 This battle-ground 
lay in the flat river-valley, south of the Pa-le-chu-na Wu-su O-mo (Baljuna 
Usu Omo). Hence, it is called Ta-lan Pa-le-chu-na (Dalan Baljuna). The 
Ch‘in-cheng-lu and the “ T‘ai-tsu [pen-]chi ” in the Old History Yuan 
shih) write “ the region of Ta-lan Pan-chu-ssu (Dalan Baljus).” 

After CITeng-chi-ssu (Cinggis) had fought with Wang Han ~F^p (Ong Qan), 
together with nineteen men he drank the water and made a covenant here. 

Finally, I shall cite comments of the great scholar Wang Kuo- 
wei 159 (1877-1927) from whose edition of the Sheng-wu 

ctiin-cheng-lu I have cited the passage relative to the Baljuna 
covenant. 160 Wang’s commentary on this text reads as follows 
(op. cit. 47v7-48v6): 

Ni-erh-chin (Nirgin) is close to the sound of Yueh-erh-chin tj 5E Jv (Yor- 
gin) in the text above, 161 Yao-erh-chin 3c5E/r (Yiirgin) in the “ Tai-tsu 


152 Baljuna does not mean “ front.” See note 150 above. Usu does mean “ water ” 
or “ river ” in Mongolian. Omo means “ lake ” in Manchu. Cf. Pelliot and Hambis, 
op. cit., p. 48. 

163 1 have not identified the river to which T‘u Chi refers. 

154 Lit., “ pool themselves.” 

155 The character ^ is an error for 

is® q? Pelliot and Hambis, op. cit., p. 415, n. 9. 

157 Cf. Pelliot and Hambis, op. cit., p. 415, n. 9. 

158 While it is true that qoyitu means “ behind ” in Mongolian, there can be no 
question of such a word here. The theory of T‘u Chi, as observed by Pelliot and 
Hambis, op. cit., p. 415, n. 9, is quite unfounded. 

169 Cf. the “ Necrologie ” by Paul Pelliot in TP 26 (1929) .70-72. For further 
references to Wang in Western Sinological literature cf. Cleaves, “ A Chancellery 
Practice . . . ,” IIJAS 14 (1951) .497, n. 10. 

160 See pages 371-372 above. 

161 Cf. the Sheng-wu ch‘in-cheng-lu chiao-chu 17r5. Cf. also Pelliot and Hambis, 
op. cit., p. 192 and pp. 200-201, n. 4. 
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[pen-]chi,” 162 and Yueh-li-chin -§fM/r (Yorgin) in the “ Shih-hsi piao ” -fif: 

163 in the Yuan skih. As for Yueh-erh-chin, the Pi-shik writes Chu-erh- 
ch‘in ^j£QW) 164: (Jhrkin). As for Nii-chen the Pi-shih also writes Chu- 

erh-ch‘e-tai 165 (Jurcedei). Hence ni also alternates with the sound 

of chu. According to the Pi-shih , 4, 166 [the term] Chu-erh-cKin (Jiirkin) [has] 
the meaning of “ unrivaled bravery.” 167 Hence, the various tribes outside 
the Pass frequently have this tribal name. The Mongols had the Chu-erh- 
ch‘in (Jiirkin) and the Ch‘ieh-lieh ^$3 (Kerefyid]) tribe had the Chih-erh- 
chin (Jirgin). This name Ni-erh-chin (Nirgin) of a separate tribe 

of the Hung-chi-la (Qunggira[d]) also took this meaning. 168 

As for the Pan-chu-ni (Baljuni) River, the Pi-shih writes Pa-le-chu-na 
(Baljuna) hai-tzu. 

Hung shih-lang says: 169 “[If we examine it (in)] the Russian map, [then 
we see that] within the confines of O-lo-ssu (Oros) (= Russia) north of the 
Wo-nan (Onan) River there is a Lake Pa-erh-chu-na (Baljuna). In the 
Russian pronunciation it resembles Pa-le-ch‘ih-no (Balcino). North of the 
Lake there is a river which is called T‘u-la (Tura) and which enters the Yin-kuo- 
ta (Ingoda) River. To judge by the Russian [48r] map, the River and the Lake 
are not connected. Perhaps, when the water [of the latter] swells, it runs into 
the River. Perhaps, nearby, there are still little streams, but the map does 
not indicate them. Hence, the [Yuan] shih and the [Ctiin-cheng-]lu regard it 
as the name of a river. Russians who have travelled this [far] say that ‘ the 
area is very much wooded, suitable for summer residence, and good as a 
refuge from war. The Mongols still indicate that this area is the place where 
Ch‘eng-chi-ssu Han (Cinggis Qan) took refuge.’ ” 

T‘u Ching-shan JH|$tUl 170 says: 171 “[According to] the map of the Hei- 
lung-chiang based on new survey, southwest of the Hu-lun Nao-erh (Kiillin 
Na’ur), there is a small lake which is connected to it. The name [of it] is Pa- 


102 As remarked by Pelliot and Hambis, op. tit., p. 200, n. 4, the name of the 
tribe is not mentioned and in the corresponding passage in the Yuan shih 1 {ts‘e 1) .5v6. 
Wang’s reference appears to be inexact. Cf., however, Pelliot and Hambis, op. tit., 
p. 200, n. 4, for a reference to the same transcription elsewhere in the Yuan shih. 

163 Cf. the Yuan shih 107 (ts‘e 36) .2r. Cf. also Pelliot and Hambis, op. tit., p. 200, 
n. 4. Cf. also Hambis, op. tit., p. 17, n. 12. 

164 Cf. the YCPS 3 (ts‘e 3) .41v2 et passim. Cf. also Pelliot and Hambis, op. tit., 
p. 200, n. 4. 

106 Wang’s statement is not correct. Jurcedei in the Secret History is the name of a 
person. (See note 54 above.) The name of the Nii-chen in the Secret History is 
Jiirced. Cf. Erich Haenisch, Worterhuch zu Manghol un niuca tobca’an (Yiian-cKao 
pi-shi ), Geheime Geschichte der Mongolen , Leipzig, 1939, p. 179a. 

106 Cf. the YCPS 4 (ts ( e 4) .26v2. 

107 Or, more literally, “ There was not anyone who could resist [them].” For a dis¬ 
cussion of this question cf. Pelliot and Hambis, op. tit., pp. 200-201, n. 4. 

108 Wang’s conclusion, of course, is entirely unfounded. 

169 See page 374 above. 

170 I. e., T‘u Chi. See note 147 above. 

171 See pages 383-384 above. 
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le-chu-na Wu-su O-mo (Baljuna Usu Omo). The meaning is cli ien-shui-po 
(“ Front Water Lake ”). Its water comes from a branch in the lower reaches 
of the K‘o-lu-lun (Kerullin) River. [The southeast course] 172 is called the 
Wu-erh-k‘un (Orqon) and Cha-erh-ma (Jarma) Rivers. They collect to form 
this lake. It also overflows out of the northeastern [corner] of the lake to 
form the Pan-chu-ni (Baljuni) [River]. It is also called the Pa-le-chu-na Shui. 
It pours into the Hu-lun Nao-erh (Kulun Na’ur).” 

According to these two theories, at the present time the territories of China 
and Russia each have a lake called Pa-le-chu-na, but, according to what the 
Pi-shih records, 173 ‘‘There was a Hui-hui [E][gJ (‘Moslem’) named A-san 
[®JH (A san) who had one thousand sheep and one white camel who came 
down the E-erh-ku-nieh (Ergiine) River $jf W to exchange [them] for 

sables and squirrels. When he reached Lake Pa-le-chu-na (Baljuna) and 
watered the sheep, he encountered Ch‘eng-chi-ssu (Cinggis), etc., etc.” This 
being so, then A-san (Asan) had to come along the E-erh-ku-nieh (Ergiine) 
River before he reached Lake Pa-le-chu-na (Baljuna), which means that this 
Lake must have been at the lower reaches of the E-erh-ku-nu (Ergiine) River. 
It not only could not have been north of the Wo-nan (Onan) River but also 
could not have been southwest of the Hu-lun Nao-erh (Kiiliin Na’ur). [This 
means] that what Hung and T‘u described in either case is not this lake. Yet 
we observe that, after T‘ai-tsu stayed over at the Tung-ko (Tiingge) [48v] 
Swamp, [since the] water and grass had become abundant and fine, the tribes 
and multitude (=his followers) congregated in great numbers. As, when he 
sent envoys to deliver [a message of] rebuke to Wang K‘o-han (Ong Qayan), 
he already had the intention of punishing him, 174 it is not permissible [for us] 
to think that at this time he would retreat to the northeast and halt at the 
lower reaches of the E-erh-ku-no (Ergiine) River . [Our] con¬ 

jecture is that, the Pi-shih , in recording the story of A-san (Asan), only meant 
to say that he intended to go along the E-erh-ku-nieh (Ergiine) River and 
did not mean to say that he had already reached that River. It is merely that 
the account is not complete. When we observe that the fact that the Pi-shih 
records that T‘ai-tsu moved his army from the Pa-le-chu-na (Baljuna) and 
straightway hastened to the K‘o-lu-lien (Keriilen) River, [this 

means that] T‘u’s theory about the small lake southwest of the Hu-lun Nao- 
erh (Kiiliin Na’ur) is, indeed, reasonable. 175 Again, it seems to corroborate 
the explanation about the Pan-chu-ni (Baljuni) River being “ the present 
Lung-chii River ” [as given] in the biography of Su-pu-t‘ai (Siibiitei) in the 
Yuan shih. 176 

As to the passage in the CKin-cheng-lu relative to the second 

172 The words of T‘u Chi’s text, op. dt. Z(ts‘e 1) .12rl0, seemed to have 

been inadvertently omitted by Wang. 

173 Cf. the YCPS 6(ts‘e 6) .44v2. See also pages 367-368 above for the translation of 
§182 of the Secret History. 

174 Lit., “ asking [him] about [his] crime,” i. e., “ making him pay for his crime.” 

175 Lit., “ especially has that which meets one’s heart.” 

170 See note 110 above. 
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arrival of Cinggis Qan at the Baljuna, Wang commented as fol¬ 
lows (op. cit. 50v7-10): 

The Ho fpf 177 copy does not have these twenty characters. 178 We have 
added [them] on the basis of the Shuo-fu 179 text and the Wang 

180 copy. [According to] the Book of La-shih-t‘e (Rasld) , 181 in the autumn 
of this year [1203] the Emperor advanced his army from the Pa-erh-chu-na 
(Baljuna) and was about to attack Wang Han (Ong Han) from 
the Wo-nan (Onan) River.” It is exactly identical with this. However, 
according to the Pi-shih, the Emperor advanced his army from the Pa-le-chu- 
na (Baljuna) and proceeded directly to the K‘o-lu-lien (Keriilen) River. 
There was no reason for him to take a round-about way to the source of the 
Wo-nan (Onan) River. This [text] and the Book of La-shih-Pe (Rasld), 
perhaps, are both wrong. 

Valuable as they are, it must be admitted that the remarks by 
Naka Michiyo, T‘u Chi, and Wang Kuo-wei are of little help in 
the solution of the Baljuna problem of which the crux unquestion¬ 
ably is that of the sequence of events. Linked, however, with the 
question of the sequence of events is another of no less relevance: 
Did the battle which took place in the Qalaqaljid Sands in 1203 
between Ong Qan of the Kereyid and Cinggis Qan of the Mongyol 
spell victory or defeat for the latter? For Rasld al-Dln, as may be 
seen from the account of the battle and subsequent events as 
narrated by d’Ohsson (op. cit. 1.69-72), it was a defeat, for 
Cinggis Qan, “ malgre tous ses efforts, dut a la fin ceder au nombre 
et chercher son salut dans la fuite (i).” 182 Then, in the words of 
d’Ohsson (op. cit. 1.71-72): 

. . . Abandonne pour lors de la plus grande partie de ses troupes, il se 
retira pres de la Baldjouna, qui etait presque a sec; il fut reduit a boire l’eau 
qui etait exprimee de la vase. Touche de la fidelite de ceux qui ne Tavaient 
point quitte dans sa detresse, il leur promit, les mains jointes, et les yeux 
leves au ciel, que [72] desormais il partagerait avec eux le doux et Vamer, 


177 See note 140 above. 

178 Cf. the Sheng-tvu ch*in-cheng-lu 50v6. Cf. also Pelliot and Hambis, op. cit., 
p. 43, n. 1. 

179 For this text of the Sheng-vm chHn-cheng-lu cf. Pelliot and Hambis, op. cit., 
pp. xxiii-xxiv. 

180 Le. Wang Jen Cf. Pelliot and Hambis, op. cit., p. xxiii. 

181 See note 136 above. 

182 Cf. d’Ohsson, op. cit. 1.71. d’Ohsson’s note reads as follows: 

“ (i) « Cette bataille de Calantchin Alt, dit Raschid, est celebre chez les Mongols, 
ns la citent encore aujourd’hui.» 
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disant que s’il manquait a sa parole, il voulait devenir comme l’eau bourbeuse 
de la Baldjouna(i); en meme temps il but de cette eau, et presenta la coupe a 
ses officiers, qui jurerent a leur tour de ne jamais Fabandonner. Ces cam- 
pagnons de Temoutchin furent distingues dans la suite, par le surnom de 
Baldjouniens, et recompenses avec munificence de leur fidele attachement.. . , 183 

Yet, in the next paragraph, d’Ohsson (op. cit. 1.73) goes on 
to say: 

Temoutchin se rendit ensuite sur le bord de la riviere Or, d’ou il atteignit un 
lieu nomme Galtakai-Cada, pres du fleuve Cala (i) . Il y fut joint par quelques 
troupes; ses forces s eleverent a quatre mille six cents hommes. Cotoyant la 
Cala, il alia poser son camp sur le bord du lac Tounga, a un endroit nomme 
Tourouca Courgan , d’oii il deputa vers le Khan Keraite un certain Erti-Djioun, 
de la tribu Iltourkine, avec ce message: 184 

It seems strange that, if he had suffered in the Qalaqaljid Sands 
a defeat of such gravity that he was not only forced to retreat, 
but, further, was deserted by the majority of his forces, Cinggis 
Qan could suddenly muster 4,600 men at Keltegei Qada. It seems 
to me that Rasid al-Din, whatever be the reason or, indeed, the 
purpose, if any, in so narrating the events immediately subsequent 
to the battle in the Qalaqaljid Sands, is in error. None of the 
other sources—the Secret History , the Yuan shih , and the Ch‘in- 
cheng-lu —regards the outcome of the battle as a defeat 185 for 
Cinggis Qan and none of the other sources places the Baljuna 
episode immediately after that battle. Leaving aside a number 
of conflicting points such as the fact that the Cfi in-cheng-lu 186 

183 d’Ohsson’s note reads as follows: 

“ (i) Vassaf dit la source de Baldjouna, et ajoute que ee nom signifie eau bourbeuse . 
Tj’Histoire des Youans rapporte que Temoutchin se retira sur le bord de la riviere 
Bantchour , p. 28.—Sur un plateau, au nord de FOnon, est un petit lac peu profond, 
nomme Baldjina, d’oii sort la petite riviere de Toura, qui se jette au nord dans 
l’lngoda.” 

184 d’Ohsson’s note reads as follows: 

“(i) La Cala est peut-etre la riviere appellee aujourd’hui Kalka , qui sort des monts 
Hingan et afflue dans le lac Bouyour. ,y 

Several of the proper names in this passage of d’Ohsson’s account are distorted. 
Thus, for example, Cala , indeed, is the Qalqa, Galtakat-Cada is Keltegei Qada , and 
Erti-Djioun appears to be a telescoping and corruption of Arqai Qasar and Siigegei 
ie’iin. 

185 Pelliot and Hambis, op. cit., p. 46, n. 1, tracing the movements of Cinggis Qan 
after the battle of the Qalaqaljid Sands, refer to “ sa victoire a la Pyrrhus, qui fut 
peut-etre une defaite.” 

186 Cf. the Sheng-ivu ch‘in-cheng-lu 37v2-9. 
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and Rasid al-Dln 187 put the number of the troops of Cinggis Qan 
at 4,600, the Secret History 188 at 2,600, and the Yuan shih 189 
fails to mention them at all, let us rapidly and tentatively retrace 
the sequence of principal events immediately preceding and sub¬ 
sequent to the battle in the Qalaqaljid Sands as they are reported 
in one or more, if not all, of the four sources. 

In the spring of the year 1203 Ong Qan and his son Senggiim 
invited Cinggis Qan to a betrothal feast ostensibly to give Ca’ur 
Beki, Ong Qan’s daughter and Senggiim’s sister, to Cinggis Qan’s 
eldest son Joei to wife. 190 Cinggis Qan set out with ten riders and 
stopped on the way at the tent of Father Munglig who dissuaded 
him from proceeding to the feast. 191 Warned by two herdsmen, 
Badai and Kisiliy, that the invitation was, in effect, nothing more 
than a ruse to lure him into a trap, Cinggis Qan abandoned his 
impedimenta, fled at night, and reached the Qalaqaljid Sands at 
noon the next day. 192 In the early afternoon, he joined battle with 
his Kereyid adversaries and fought until the evening when he 
withdrew, gradually making his way to the Qalqa River. 193 Split¬ 
ting his forces he marched along the western bank of the River 
with half of them and the other half—Uruyud and Mangyud 
troops—marched along the eastern bank. 194 At Keltegei Qada of 
Mount Or Nu’u he buried the loyal and devoted Quyildar. 195 Send¬ 
ing Jurcedei of the Mangyud to obtain the surrender of the Qung- 
girad chiefs who were at Lake Buyur, he hurried on to the Tiingge 
Stream. 196 From there he sent a long message to Ong Qan and 

187 Cf. d’Ohsson, op. cit. 1.73. 

188 Cf. §175. 

189 Cf. the Yuan shih 1 (ts f e 1) .10v9. 

390 Cf. the Yuan shih 1 (ts‘e 1) .10r9; the Sheng-wu ch‘in-cheng-lu 35r3; the Secret 
History §168; and d’Ohsson, op. cit. 1.69. 

191 Cf. the Yuan shih 1 (ts ( e l).10vl; the Sheng-wu ch‘in-cheng-lu 35r8; the Secret 
History §168; and d’Ohsson, op. cit. 1.69. 

192 Cf. the Yuan shih 1 (ts‘e 1) .10v2-4; the Sheng-wu ch‘in-cheng-lu 36rl0-37r3; the 
Secret History §§169-170; and d’Ohsson, op. cit. 1.70. 

193 Cf. the Yuan shih 1 (ts‘e 1) .10v5-9; the Sheng-wu ctiin-cheng-lu 37r6-37v2; the 
Secret History §§170-175; and d’Ohsson, op. cit. 1.71-73. 

194 Cf. the Sheng-ivu cKin-cheng-lu 37v2-9; the Secret History §175; and d’Ohsson, 
op. cit. 1.73. 

195 Cf. the Secret History §175. 

196 Cf. the Yuan shih 1 (ts*e l).10v9; the Sheng-wu ch‘in-cheng lu 38r2; the Secret 
History §177; and d’Ohsson, op. cit. 1.73. 
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Senggiim by Arqai and Sugegei Je’iin. 197 Upon their return he 
sent a further message. 198 A branch of the Qunggirad known as 
the Nirgin were captured at that time 199 and then Cinggis Qan 
reached the Baljuna River (or Lake Baljuna) . 20 ° It is at this 
point that the Secret History, 201 the Yuan shift, 202 and the Ch s in- 
cheng-lu 203 place the Baljuna episode and that Rasid al-Dln 20i 
who has already narrated the episode is content to state that 
Cinggis Qan passed the summer of 1203 at the Balj v una River (or 
Lake Balj v una). As to the episode itself, the Yuan shih 205 and 
the Ch ( in-cheng-lu 206 both relate the sealing of the covenant 
which, as we have seen, is omitted from the Secret History and 
placed immediately after the battle in the Qalaqaljid Sands by 
Rasid al-Dln. Then the messengers Qali’udar and Caqurqan were 
sent to Ong Qan who sent an envoy in return. 207 In the autumn 
of this same year Cinggis Qan moved his troops from the Baljuna 
to the Keriilen River, as the Secret History 208 has it, or to the 
Onan River, as the Ch*in-cheng-lu 209 and Rasid al-Dln 210 have it. 
After messengers were sent once again, Cinggis Qan attacked Ong 


197 Cf. the Yuan shih 1 (ts‘e 1) .10v9-12r5; the Sheng-wu ch ( in-chcng-lu 38r7-47r2; 
the Secret History §177; and d’Ohsson, op. cit. 1.73-78. 

198 Cf. the Yuan shih l(ts‘e l).12r6-7; the Sheng-wu ch‘in-cheng-lu 47v5; and the 
Secret History §§177-181. 

199 Cf. the Yuan shih 1 (ts c e 1) .12r7-12vl; the Sheng-wu ch‘in-cheng-lu 47v6; 
d’Ohsson, op. cit. 1.79. 

200 At this juncture I should reiterate the fact that, in drawing up this tentative 
summary of events which occurred from the spring of the year 1203 to the time when 
Cinggis Qan withdrew to the Baljuna River (or Lake Baljuna), I have omitted a 
number of conflicting details which do not seem to have any material relevance to the 
main thread of events. These are details, however, which must, in due course, be 
subjected to careful scrutiny for the magnitude of the problems they raise, individually 
and collectively, cannot be minimized. 

201 Cf. the Secret History §182. 

202 Cf. the Yuan shih 1 (ts‘e 1) .12r7-12vl. 

203 Cf. the Sheng-wu cKin-cheng-lu 47v6-48vll. 

201 Cf. d’Ohsson, op. cit. 1.80. 

205 See note 202 above. 

206 See note 203 above. 

207 Cf. the Yuan shih 1 {ts‘e l).12v5-9 and the Secret History §183. 

208 Cf. the Secret History §183. 

209 Cf. the Sheng-wu ch‘in-cheng-lu 50v6. 

210 Cf. d’Ohsson, op. cit. 1.80. 
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Qan at Jer Qabciyai of Jeje’er Heights and, all sources agree, the 
Kereyid were defeated. 211 

The question we must now ask is this: Is the sealing of the 
Baljuna covenant by Cinggis Qan with a small band of followers 
—nineteen, to use a number which may be exact—as here repre¬ 
sented consistent with the circumstances as reported in the Yuan 
shih , the Ch‘in-cheng-lu, and even in the Secret History which 
does not mention the covenant? The answer, it seems to me, 
obviously is a negative one. There is nothing in the circumstances 
immediately preceding the Baljuna covenant, as they are reported 
in those sources, which suggests that Cinggis Qan was reduced to 
the extremity dramatized by the Baljuna covenant. It is en¬ 
tirely possible that Rasld al-Dln was aware of this fact and, 
troubled by it, placed the Baljuna episode at the point which to 
him seemed most logical, that is immediately after the battle in 
the Qalaqaljid Sands. But, as Cinggis Qan appears almost im¬ 
mediately thereafter at the Qalqa River with 4,600 troops, it is 
difficult to believe that he could recoup his losses so speedily. 

The only solution, it seems to me, is that proposed by Kao: 
the Baljuna covenant was sealed by Cinggis with his followers in 
the course of his flight, after being warned by Badai and Kisiliy 
of the fate which awaited him, if he proceeded to the betrothal 
feast. Inasmuch as the Secret History specifically states that 
Cinggis Qan fled the very night that he received this intelligence 
and arrived at the Qalaqaljid Sands the afternoon of the following 
day, it is possible that the covenant was sealed early in the morn¬ 
ing of the day of the battle. On the other hand, it is, perhaps, not 
necessary to take the Secret History's chronology of these events 
quite so literally. Be that as it may, only the circumstances under 
which Cinggis Qan took flight upon being warned are consistent 
with those under which he was impelled to seal the covenant with 
his followers. At that moment he was weak and Ong Qan was 
strong. Surely it was not then that he sent to Ong Qan the mes¬ 
sage which, in effect, was an ultimatum. In favor of Kao’s solu¬ 
tion, too, is a point which he failed to mention: the fact, accord- 

211 Cf. the Yuan shih l(ts‘e l).12v9; the Sheng-wu cliin-cheng-lu 51v3-10; the 
Secret History §§185-186; and d’Ohsson, op . cit. 1.80. 
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in g to the Yuan shih and the Secret History , that, when Cinggis 
Qan set out to go to the betrothal feast, his party consisted of 
but ten persons. That the number had increased from ten to 
nineteen by the time Cinggis Qan sealed the Baljuna covenant is 
quite understandable, especially when we recall that it is specifi¬ 
cally stated in the Secret History that, before fleeing to the Qala- 
qaljid Sands, he sent a message to trusted partisans in the vicinity. 
It is entirely conceivable that the Baljuna River (or Lake Bal¬ 
juna) was designated in the message as the rendez-vous , being a 
point more or less mid-way between the place in which Father 
Miinglig had pitched and the Qalaqaljid Sands. It must have been 
a marshy terrain with thick undergrowth, suitable for refuge from 
one’s adversaries. In view of all these factors, therefore, I am 
inclined to the belief not only that there is a displacement of the 
Baljuna episode in the account by Rasld al-Dln, but also that 
there is a similar displacement of it in the Secret History , the 
Yuan shih and the Ctiin-cheng-lu. 212 

As to those who participated in the Baljuna covenant, Hsu 
Sung, as the Arch. Palladii tells us, “ found the names of fourteen 
of them.” Of these names, only that of Cha-pa-erh Huo-che 
(Jabar Qoje) is cited by the Arch. Palladii. 

Ch‘ien Ta-hsin (1728-1804) , 213 however, had already 

cited the names of fourteen participants in his Nien-erh-shih lcao-i 
214 [Notes on the Twenty-Two Histories ]. In the edi¬ 
tion of the Nien-erh-shih tfao-i in 100 chiian published in the 
Kuang-ya tsung-shu MUSS# 215 {tse 313-330), we find the fol¬ 
lowing entry in chiian 93 (tse 329). 10r7-10v2: 216 


212 No definitive solution of the problem can be expected, until a more thorough 
study of it is made on the basis of all the extant, relevant source material. 

213 For a biography by Tu Lien-che, cf. Hummel, op. cit., pp. 152b-155a. 

214 For this work cf. Hummel, op. cit., p. 153a. 

216 For this work cf. Hummel, op. cit., p. 28b. 

210 See pages 396-397 below for the translation of the complete account of the Baljuna 
episode as related in the biography of Jabar Qoj v e. The texts from which Ch'ien Ta- 
hsin drew the names listed in his note relative to the “ nineteen ” men who fled to 
to the Baljuni River with Cinggis Qan, with the single exception of the passage already 
cited from the “ T‘ai-tsu pen-chi ” (see pages 370-371 above), are found in the several 
biographies of the persons so mentioned. As these texts all are cited below, I shall not 
identify them individually at this juncture. 
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The Biography of Cha-pa-erh Huo-ehe (Jabar Qoje) 

T‘ai-tsu straightway withdrew and fled. Those who went with [him were] 
only nineteen men [in number]. Cha-pa-erh (Jabar) was included. 

When they reached the Pan-chu-ni (Baljuni) River, [. . .]. 

Pan-chu-ni ( Baljuni ) sometimes is written Pan-chu-chil ho 
and sometimes is written Pan chun ho frij. At this time, those who 

drank the water of the river, were nineteen men [in number]. As to those 
of them who can be attested ( 5£), [they are] Po-t‘u !$:$£ (Botu)—An 
1-ch‘i-lieh (Ikirefs]) tribesman, he is [the same as] Po-t‘u 

(Botu)—, Cha-pa-erh (Jabar)—[of] the Sai-i (Sayyifd]) clan—, 

Chen-hai ^f®-[of] the Cfrieh-lieh-Pai (Kere[yi]tei) clan—, Ha- 

san-na —[of] the Ch‘ieh-lieh-i iff (Kereyi[d]) clan—, Huai-tu 

fHUft (Qaidu)—[of] the Meng-ku Ch‘ieh-lieh (Mongyo[l] 

Kerefyid]) clan—, Shao-ku-erh —[of] the Mai-li-chi-Pai r? r? 

(Mergitei) clan—, Hsiieh-li-chien Na-yen (? Sorgen Noyan) 

—[of] the Ch‘e-wu-t‘ai fjffcTC’jp ([?]Ceutei) clan—, A[10v]-chu-lu 
(?Ajulu[y])—[of] the Wo-lu-na-Pai (Oruna[r]tai) clan—, 

Ta-hai Pa-tu-erh liftlnL (Tayai Badur)—[of] the Sun-tu-ssu ]$§ 

llfb® (Suldus) clan. Yeh-lu T‘u-hua Yeh-lu A-hai 

and Ha-sa-erh (Qasar), father and son, should also be 

included. As to the rest, we are not informed. 

Wei Yuan ft® (1794-1856), 217 the author of the Yuan-shih 
hsin-pien 7C ifl 11 , 218 devoted an entire chapter of his history to 
the Baljuna question. Entitled “ Shih hun-ho kung-ch‘en ” 

(“ The Meritorious Ministers [Who Participated] in the 
Oath at the Turbid River ”), it constitutes chuan 23 (ts‘e 7) .Iy2- 
8r7. It opens as follows (lr3-9): 

Just at the time when T‘ai-tsu became ho-han (qayan ), he was attacked 
by Wang Han (Ong Qan), father and son, of the K‘o-lieh (Kerefyid]) tribe. 
The enemy’s potential being strong and victory [for T‘ai-tsu] being uncertain, 
then he drank the water of the Pan-chu-ni (Baljuni) River in order to swear 
in the band. 

In the Old History (= Yuan shih) sometimes it is written Pan-chu-ni 
ho sometimes it is written Pan-chun ho sometimes 

it is written Pan-chen ho sometimes it is written Hei-ho ^ 

and sometimes it is written Hun-ho In the Yuan[-ch ( ao] pi- 

shih it is written Pa-le-chu[-na] hai-tzu 219 (“Lake 

Baljuna ”). 


217 For a biography by Tu Lien-che, cf. Arthur W. Hummel, Eminent Chinese of 
the Citing Period (16^-1912 ), Volume II, P-Z, Washington, 1944, pp. 850b-852a. 

218 Cf. Hummel, op. cit., p. 851a. 

219 This character does not appear in Wei’s note. 



394 


FRANCIS WOODMAN CLEAVES 


Those who drank this water with [him] were altogether nineteen men [in 
number]. They are called the “ meritorious subjects who drank [the water of] 
the Turbid River.” It means that they had once experienced hardship to¬ 
gether. In the Old History [their names] are scattered among the various 
biographies. [We] calculate that, excepting [those among] the “ Four Heroes ” 220 
( IS'iSt) and the “Four Vanguards’’ 221 (0^^), 

The Yuan shih , in narrating the deeds of the “ Four Heroes,” only, 
[in the case of] Po-erh-hu -pjlfgf 222 (Bor[o]yu[l]), mentions his drinking 
the water of the Turbid River. 223 As to the others, in that which is said 
[about them] there is no mention of it. 

those who can now be ascertained are fifteen men [in number]. Excepting the 
several separate biographies of the three men Po-erh-hu (Bor[o]yu[l] and the 
imperial son-in-law Po-Pu (Botu) and Su-pu-Pai pf (Siibiitei), now, as 

to these twelve men, in some cases [they have] separate biographies and in 
some cases they are mentioned in the biographies of their descendants. [We] 
classify [them] as follows: 224 

Wei Yuan then cited (Irl0-7v3) the pertinent passages from 
the biographies to which he had previously made reference. In 
conclusion (7v4-8r7), he began by saying (7v4-6): 

It may be observed that the nineteen meritorious ministers [who parti¬ 
cipated] in the oath at the Turbid River were not necessarily all talents of 
“ the vaporization of the clouds or the metamorphosis of the dragon,” 225 yet 
[T‘ai-tsu (= Cinggis Qan), even as Kuang-wu jtfcjjR, of the Han % J| remem¬ 
bering] “ the cooked wheat of Hu-Po-ho and the bean gruel of Wu- 

lii-Ping 228 indeed, surpassed ten thousand times ten thousand 


220 1. e., Bo 7 orcu, Muqali, Boro 7 ul, and Cila 7 un. 

221 1. e., Jebe, Qubilai, Jelme, Siibegetei. 

222 For a discussion of this and other transcriptions of the name of Boro 7 ul cf. 
Pelliot and Hambis, op. cit., pp. 372-378, n. 31. 

223 1 regret to state that I have not succeeded in finding the passage which Wei 
Yuan seemed to have had in mind. 

224 As I have preferred to cite the pertinent texts directly from the Yuan shih and 
in the sequence in which they therein occur, I have abstained from including a trans¬ 
lation of them as they were presented by Wei Yuan. 

225 The words ( yiin cheng lung pien) are found in the Shih chi 90 

(ts‘e 23) .5v9. The passage in which they occur reads as follows (5v9-10): “ If they 
(i. e., Wei Pao and P‘eng Yiieh should be able to lay hold of a 

scepter of [but] a ch‘ih K or a ts‘un "\J~ in length (i. e., of just a little power), [then, 
amidst] the vaporization of the clouds or the metamorphosis of the dragon (i. e., 
numerous vicissitudes which are difficult to predict), there might be some opportunity 
which would give them a chance.” The historian means that these were men who were 
extremely resourceful. They felt that, as long as they were alive, their cause was not 
yet hopeless. Hence, they accepted imprisonment. 

226 This is an allusion to the passage in the biography of Feng I ?!f J5| in the 
Hou-Han shu 17 (ts f e 8) .Ir4-15v8, which reads (3r3-9): 

“ [Kuang-wu j^] reached Wu-lii-Ping in Jao-yang At that time 
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“ those of former times who, [once] the birds were all caught, laid [their] bows 
aside.” 227 Now those [of the nineteen] who can be ascertained are fifteen men 
[in number]. There still are four men wanting. Might they [not] be among the 
“ Four Heroes ” and the “ Four Vanguards ” ? 

The Japanese scholar Naka Michiyo, for his part, also cited in 
his Chingisu-kan jitsuroku @1^ 228 (pp. 209-213) the 

passages in the biographies in the Yuan shih relative to the Bal¬ 
juna covenant. 

As we have seen, only one of the passages in the biographies in 
the Yuan shih in which there is mention of the Baljuna covenant 
states that those who accompanied Cinggis Qan when he fled from 
Ong Qan were nineteen in number: that in the biography of the 
Mohammedan Jabar Qoje. However, there is, as we shall see, 
another source, apparently hitherto unnoticed, which confirms 
this figure. Of the nineteen men, thirteen were identified by 
Ch‘ien Ta-hsin and fifteen by Wei Yuan. 229 As to the remaining 
four, his suggestion that they are to be found among the “ Four 

the weather was severely cold. The troops all were famished and weary. [Feng] I 
offered up bean gruel. The next morning Kuang-wu addressed the generals, saying, 
‘ Yesterday, when I got the bean gruel from Kung-sun ^ Jfb hunger and cold both 
left me.’ 

“When [Kuang-wu] reached Nan-kung he encountered a great wind and rain. 

Kuang-wu drew his cart into an empty house by the side of the road. [Feng] I 
gathered firewood and Teng Yii lit a fire. Kuang-wu dried his clothing before 

the fireplace. [Feng] I, in turn, presented cooked vdieat and rabbit shoulder (^[= 
] /pf) . And then [Kuang-wu] crossed the Hu-Fo-ho and reached Hsin-tu 

Again, in the same biography, we also read (12r7-8): 

“ [Kuang-wu] decreed, saying, * The generosity [exemplified in respect] of the im¬ 
provised bean gruel of Wu-lii-t‘ing and the cooked wheat of Hu-Fo-ho has not been 
announced for a long time/ ” 

By this Kuang-wu meant that for a long time he had not had the benefit of the 
advice of Feng I, of whom many people were jealous, and that he wondered why 
Feng I did not continue to advise him. 

227 This is an allusion to a passage in the account of the “ Hereditary House of 

Kou-chien, King of Yueh ” ® in the Shih chi 41 (ts‘e 15) .lr2-15rl 

(7r7-8). Edouard Chavannes, Les Memoires historiques de Se-ma Ts’ien, Tome 
quatrieme (Chapitres XXXI-XLII), Paris, 1901, p. 432, translated it as follows: 

“Fan Li etait aussitot parti, et, (du pays) de Ts’i, il envoya au grand officier {Wen) 
Tcheng une lettre dans laquelle il lui disait: « Quand l’oiseau qui vole a ete atteint, 
le bon arc est cache; quand le lievre ruse est mort, le chien agile est mis a cuire . . . .».” 

228 Tokyo, 1907. 

229 See pages 393 and 394 above. 
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Heroes ” and the “ Four Vanguards ” is an excellent one. How¬ 
ever, there is not even a hint of the participation of either the 
“ Heroes ” or the “ Vanguards ” in the Baljuna covenant in any 
of their biographies in the Yuan shih. The question, then, which 
awaits an answer is this: Who were the other four men? 

It is, perhaps, not without interest to observe that Wolff in his 
account of the Baljuna episode on pages 42-44 of his Geschichte 
der Mongolen oder Tataren , quite independently of Wei Yuan, 
included the “ Four Heroes ”—Muqali, Boyorcu, Boyorul, and 
Cilayun—among those who participated in the Baljuna covenant: 

. . . An dem Wasser Baldschune verband sich Temudschin mit seinem 
wiedergekehrten Bruder Chassar Esen, seinem Schwager, den Olchonod- 
Chonkiraten Wadschir Ssetsen, seinen sogenannten 4 Unerschrockenen Muchuli 
oder Muhuli, dem Dschela’iren, Boghordschi, dem Arulaten Bughurul oder 
Borguhl, dem Uegiisehin, Tschilaghon, dem Ssuldus und anderen seiner Ver- 
wandten und hohen Befehlshaber durch einen feierlichen Eid, indem er zuerst 
von dem mit Pferdeblut gemischten Wasser des Baldschune trank, gelobend, 
mit seinen Gefahrten Susses und Bitteres zu theilen und wenn er sein Geliibde 
nicht halte, wolle er werden, wie das Wasser, welches er trinke. Alle Anwesen- 
den legten denselben Schwur [44] ab und war es spater, von einem der Bald- 
schunier abzustammen, eine hohe Ehre. 

I do not, of course, regard this undocumented account as the 
answer to the question. 

The pertinent passages in the several biographies in the Yuan 
shih are extremely important not only for the details they furnish 
concerning the Baljuna covenant as such, but also because they 
reveal that, when the Yuan shih was compiled in 1369, participa¬ 
tion in the covenant was looked upon as a singular event not only 
in the life of the individual concerned, but also in the history of 
his line. It obviously was a mark of the highest distinction. In 
presenting these passages in translation, I have observed the 
sequence in which they occur in the Yuan shih itself. They read 
as follows: 

1) The biography of Cha-pa-erh Huo-che +LAJSA.:# (Jabar 
Qoje) 230 in the Yuan shih 120 (ts'e 38) .6r7-8r6 (6vl-7): 


230 The Chinese transcription of this name is based on the Mongolian form of the 
Persian Ja ( jar Xwajah , i. e., “ Lord Ja‘far,” a Sayyid, a descendant of the Prophet. Cf. 
Paul Pelliot, TP 28 (1932) .427; 29 (1932) .178; 31 (1932) .163. 
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T‘ai-tsu had a rift with Wang Han (Ong Qan) of the K‘o-lieh 1^3$, (Kere- 
[yid]). One evening Wang Han (Ong Qan) came, moving his troops sur¬ 
reptitiously. Taken by surprise and being [entirely] unprepared for [it], the 
army [of T‘ai-tsu] was completely routed. T‘ai-tsu straightway withdrew and 
fled. Those who went with [him were] only nineteen men [in number]. Cha- 
pa-erh (Jabar) was included. 

When they reached the Pan-chu-ni (Baljuni) River their pro¬ 

visions were entirely exhausted and, [since the place was] desolate and remote, 
there was no way to obtain food. It happened that a single wild horse came 
northward. The prince Ha-cha-erh U^L5iL 231 (Q a J ar ) shot it and killed [it]. 
Thereupon, they removed the hide to make a cauldron. They produced fire 
from a stone. They drew the water of the River. They boiled and ate it. 232 

T‘ai-tsu raised his hands and looking up at Heaven swore, saying, “ If I am 
able to achieve the * Great Work 5 (= found the empire), I shall [always] 
share with you men £ the sweet and the bitter/ 233 If I break this [my] word, 
may I be like the water of the River.” 234 

Among officers and men there was none who was not moved to tears. 

2) The biography of Chu-ch^h-t/ai 235 (Ju[r]citei) in the 

Yuan shih 120 (tse 38) .8r7-10r6 (9r2-3) : 

Chu-ch'ih-t'ai (Ju[r]citei), in the beginning accompanied [T'ai-tsu] and 
campaigned against the Ch‘ieh-lieh-i (Kereyifd]). He started 236 from 

Han-ha (Qal[a]qa[ljid Eled]) and went through [the] Lake Pan-chen 

(Baljinfa]) JgJgfg-T* [episode]. 237 

3) The biography of Chen-hai iilTS 238 in the Yuan shih 120 
(tse 38) .10r7-llr9 (10r8-9): 


231 See note 46 above. 

232 1. e., the wild horse. 

233 See note 109 above. 

234 The meaning of these words is not immediately apparent. It may be that 
Cinggis Qan meant: “ May I be as helpless as this water which may be taken up and 
drunk.” In other words, “ May I be drunk up by others.” 

230 In Jurcitei we have an alternate form of the more usual Jiircedei of the Secret 
History. See note 54 above. 

236 Lit., “ led the way.” For the locus clussicus of (ch‘i hsing ) cf. Legge, 

op. cit. 4.283. 

237 This text would seem to place the Baljuna episode after the battle in the Qala- 
qaljid Sands. In this respect it coincides with the sequence of events as narrated by 
Rasld al-Dln. See note 212 above. 

238 This was the famous protonotarius of Giiyiig called Chingay by Fr. Iohannes de 
Plano Carpini in his Ystona Mongalorum, Cap. IX, pp. 119 and 123. Cf. P. Anastasius 
VAN DEN Wyngaert, O.F.M., Sinica Franciscana , Volumen I, 1929, pp. 119 and 123. 
Paul Pelliot wrote his name “ Cinqai ” in the TP 15 (1914) .628-629 and “ Cinqai ” 
in the TP 28 (1932) .418, not to mention other references. A discussion of the original 
form of the name of the protonotarius is beyond the scope of this article, but elsewhere 
I may have the opportunity to demonstrate that it was Cingqai. 
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Chen-hai [was of] the Ch‘ieh-lieh-t‘ai fetin' (Kere[yi]tei) clan. In the 
beginning as a military-rank officer (jfLfSft) he accompanied T‘ai-tsu and 
participated in drinking the water of the Pan-chu-ni (Baljuni) River 

MM- 

4) The biography of Su-pu-Tai 239 (Siibiitei) in the 

Yuan shih 121 (tse 38) .Ir4-8v8 (lr9-lvl): 

When Tai-tsu was at the Pan-chu-ni (Baljuni) River, Ha-pan 240 

(Qaban) drove [thither] a flock of sheep to present [to him]. Encountering 
robbers, he was held [by them]. Hu-lu-hun 241 (Quruyun) and 

Su-pu-t‘ai (Siibiitei) arrived straightway and stuck [lv] them with [their] 
spears. Both men and horses were overturned. The rest of the band escaped 
and fled. And so they extricated [their] father from danger and [thus] the 
sheep succeeded in arriving at the place where the [imperial] quarters were 
located. 

5) The biography of Hsiieh-pu-t‘ai a* 242 (Sdbiitei) in the 
Yuan shih 122 {is e 38) .10r8-12r2 (10vl-3) : 

T‘ai-tsu first established [his] “ rising capital ” (M^[5) 243 at the Pan-chu-ni 
(Baljuni) River which is now [known as] the Lung-chii River 

fl^M- 244 Ha-pan (Qaban) drove [thither] a flock of sheep to present as 
tribute. Encountering robbers he was held [by them]. Hsueh-pu-Fai (Sobu- 
tei) and his elder brother Hu-lu-hun (Quruyun) arrived straightway. Sticking 
the robbers [with their spears] they killed them. The band dispersed and fled. 
[Thus] Ha-pan (Qaban) succeeded in presenting [his] sheep at the place where 
the Emperor was [residing]. 245 


239 This transcription of the name of the great general is based on a current pro¬ 
nunciation of the period. It alternates with that of Sdbiitei below. Siibiitei ~ Sdbiitei < 
Siibetei~Sobetei<(Siibe*etei~Sbbe’etei'(Siibegetei~Sbbegetei. In the passage of -e-> 
-ii- we have an instance of progressive assimilation which is so extremely common 
in Mongolian phonology. Cf. also Pelliot, “A propos des Comans,” p. 163, n. 1. 

For a biography of Subtitei in a western language, cf. Abel-Remusat, “ Souboutai, 
General mongol,” Nouveaux melanges asiatiques, on recueil de morceaux de critique et 
de memoires retalifs aux religions, aux sciences, aux coutumes, a Vhistoire et a la 
geographic des nations orientates. Tome second, Paris, 1829, pp. 89-97. Cf. also Herbert 
A. Giles, A Chinese Biographical Dictionary , London-Shanghai, 1898, p. 680, no. 1784. 

240 I. e., the father of Siibiitei. His coming to the Baljuna with a flock of sheep is 
singularly similar to that of Asan with his thousand wethers. 

241 This name seems to be the word which means “ Finger.” 

243 See note 239 above. The existence of two biographies of Subiitei in the Yuan shih 
is well-known evidence of the haste with which it was compiled by the Ming histori¬ 
ographers. Cf., e.g., Pelliot, “A propos des Comans,” p. 163. 

248 r£< v seemg have regarded these words as constituting the name of the 
first capital established by Cinggis Qan. Cf. Pelliot and Hambis, op. dt., p. 48 , n. 1. 

244 Cf. Pelliot and Hambis, op. dt p. 47, n. 1. Cf. also Pelliot, TP 31(1934). 
166-167. 

245 See pages 406-407 below for a still earlier account of this event. 
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6) The biography of Ha-san-na 246 in the Yuan shih 122 

(tse 38) .18r8-18v7 (18r9-10): 

Ha-san-na [was of] the CITieh-lieh-i (Kereyifd]) clan. In the time of Tai-tsu 
he campaigned under [him] against Wang Han (Ong Qan) and rendered 
meritorious service. [T‘ai-tsu] ordered [him] to participate in drinking the 
water of the Pan-chu-ni (Baljuni) River. Moreover, he said, “ Those who 
jointly drink this water with me shall be employed by me [from one] genera¬ 
tion [to another].” 

7) The biography of A-chu-lu 247 (?Ajulu[y]) in the 

Yuan shih 123 (tse 38) .4v4-10 (4v5-6): 

A-chu-lu (?A julu[y]) [was of] the Meng-ku (Mongyol) clan. In the 

time of Tai-tsu, he 248 ordered [him] to participate in drinking the water of 
the Pan-chu-ni (Baljuni) River. 

8) The biography of Shao-ku-erh Id 249 (PSa’uyur) in the 
Yuan shih 123 ( tse 38) .5rl-5v6 (5r2-3): 

Shao-ku-erh (?§a’uyur) [was of] the Mai-li-chi-Pai (Mergitei) 

clan. He served T‘ai-tsu who ordered [him] to participate in drinking the water 
of the Pan-chu-ni (Baljuni) River. 

9) The biography of Su-ko MW 250 (Siige) in the Yuan shih 
124 ( tse 39) .9r9-llv7 (9rl0-9v2): 

Su-ko (Siige) [was of] the Ckieh-lieh (Kerefyid]) clan of the Meng-ku 

(Mongyol) . 251 It is generally said that he was related to the Li-T‘ang 

252 through the marriage of one of his ancestors. 

His father Huai-tu (Qaidu) served T‘ai-tsu. Once [9v], in his com¬ 

pany, he drank the water of the Pan-chu-ni 253 (Baljuni) River. Su-ko (Siige), 


246 For a complete, annotated translation of this biography, cf Paul Pelliot, “ Une 
ville musulmane dans la Chine du Nord sous les Mongols,” JA 211 (1927) .261-279 
(pp. 264-268). 

247 My reconstruction of this name is tentative. (?)Ajulu[y] is also mentioned in the 
biography of his grandson Qaidu in the Yuan shih 131 (ts‘e 41) .17v7-19v6 (17v8). 
See page 401 below. 

248 I. e., T‘ai-tsu. 

240 My reconstruction of this name is tentative. 

250 The name Siige seems to be an alternate form of Siike “Axe.” 

251 For the use of Meng-ku ( Mongyol ) as an attribute of tribal names cf. Pelliot 
and Hambis, op. cit., p. 6. 

252 1. e., the Tang dynasty (618-907) of which the founder was Li Yuan Cf. 

Robert des Rotours, Le Traite des examens, traduit de la Nouvelle Histoire des Tang 
(chap, xliv, cdv ), Paris, 1932 [== Bibliotheque des Hautes Etudes Chinoises , Volume 
II], p. 348, for the dates of his ascension, abdication, and death. 

253 The text has Pan-chu-chii (®), an obvious error for Pan-chu-ni (Jg). Cf. also 
Pelliot and Hambis, op. cit., p. 43. 
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as a man, outwardly looked simple, but inwardly he really was firm and 
resourceful. 

10) In the biography of T‘u-t £ u-ha ±±&p 254 (Tu[y]tuya) in 
the Yuan shih 128 (:tse 40) .14r2-18v2 (17r4-7): 

In the seventh moon, in the autumn [. . . of the twenty-sixth year ... of 
Chih-yuan M7C (19 July-16 August 1289)], when Shih-tsu 255 made a 

tour of inspection along the Northern Frontier, 256 he summoned [him] 257 to 
audience and comfortingly instructed him saying, “ Formerly T‘ai-tsu drank 
the water of the Pan-chu (Balju[na]) 258 River with those of his subjects who 
had shared hardships with [him] in order to commemorate [their] merits. [Our] 
experiences of the present day (= these days) [being such], how we need to 
be ashamed of ourselves [in comparison with] men of former times. May you 
do your best! ” 259 

When he returned to the capital , there was a grand banquet [in 

celebration of the successful conclusion of the campaign]. 

11) The biography of A-t‘a-hai 260 (?A[y]taqai) in the 

Yuan shih 129 (ts*e 40) .9v9-llr8 (9vl0-10rl): 

A-t‘a-hai (?A[y]tayai) was a Sun-tu-ssu (Suldus) [tribes]man. His 

grandfather [was] Tai-hai Pa-tu-erh 261 (Tayai Badur). Brave 

and courageous he was skilled in battle. Once, in the company of T £ ai[10r]-tsu 
he participated in drinking the water of the Hei-ho fnf (“ Black River ”) , 262 


2o4 For the reconstruction of this name I follow Paul Pelliot, “A propos des 
Comans,” JA 15 (1920) .125-185 (p. 164, n. 1). Cf. also Paul Pelliot, “Notes sur le 
“Turkestan” de M. W. Barthold,” TP 27 (1930) .12-56 (p. 24). 

265 Cf. note 114 above. 

2l>0 I. e., in Mongolia proper. 

257 1. e., Tu[y]tuya. 

258 It is difficult to say whether we should restore the syllable -na or the syllable -ni 
or regard this transcription as one based on a form Balju of which, in the opinion of 
Pelliot and Hambis, op. cit., p. 43, Baljuna would be “ une forme secondaire.” 

269 The first translation of the words would appear to be: “ Why should 

we be ashamed [in comparison with] the men of former times? ”—the implication being 
that we are as good as they. However, on the basis of the general context, it would 
appear to mean the opposite: “ I am the Qayan. Many people went over to Qaidu, 
but you stayed with me through thick and thin.” 

200 My reconstruction of this name is tentative. It would appear to be a derivative 
in -qai of Ayta “ Gelding.” 

261 This reference to Tayai Badur or Tayai Ba’atur as he is called in the Secret 
History (cf., e. g., §186) is particularly valuable as evidence in support of the his¬ 
toricity of the Baljuna covenant in that we know from §186 of the Secret History that 
Tayai Ba’atur not only participated in the defeat of the Kereyid, but was given one 
hundred Jirgin by Cinggis Qan because of his distinguished service. 

262 For this purely Chinese name designating the Baljuna cf. Pelliot and Hambis, 
op. cit., p. 44, n. 1. 
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12) The biography of Huai-tu (Qaidu) in the Yuan shih 

131 {tse 41) .17v7-19v6 (17v8): 

Huai-tu (Qaidu) [was of] the Wo-lu-na-t‘ai pi 263 (Oruna[r]tai) clan. 

His grandfather, A-chu-lu (?AJulu[y]), had participated in drinking the water 
of the Hei-ho (“ Black River ”) with Tai-tsu. 

13) The biography of Mai-li §£M 264 (Meli[g]) in the Yuan 
shih 132 {ts‘e 41) .6v7-7r6 (N. B. the margin has A ) (6v8-9): 

Mai-li (Meli[g] [was of] the Ch‘e-wu-t‘ai f®C7t^ 265 ([?]^ e, ^ te i) dan. Bis 
grandfather Hsiieh-li-chien Na-yen 266 ([?]Sorgen Noyan), in the 

company of Tai-tsu, battled with Wang Han (Ong Qan) and participated 
in drinking the water of the Pan-chen (Baljin) River ffijftfnj- 207 

14) The biography of Yeh-lu T'u-hua 268 in the Yuan 

shih 149 {ts e 45) .22vl0~25rl (23rl-3): 

Yeh-lu Tu-hua [was] a Ch‘i-tan (Qitan) man. For generations [his 

family] had resided at Huan-chou. At the time of Tai-tsu, he came at the 
head of his multitude to submit. When the Great Army entered the confines 
of the Chin he served as guide [with the result that] one captured very 
many of the horses which he had [previously] pastured. 269 Later he waited 
upon Tai-tsu and participated in drinking the water of the Pan-chu 270 (Bal- 
Ju[na]) River. 

15) The biography of Yeh-lu A-hai 271 in the Yuan 

shih 150 {tse 45) .9rl-llrl (9r8-10): 


263 The character 5a ( erh) has been omitted from this transcription which properly 
should be Wo-lu-na-erh-t‘ai . 

204 For another transcription of the name Melig < Persian «Arabic) M(a)l(i)k 
“ King,” cf. Hambis, op. cit., pp. 72-73, n. 7. 

205 Although the text has Ch ‘e-wu-t‘ai, such a tribal name is unknown to 

us. If the character (ch‘e) were an error for ( san ) and the character jR 

(chih) were restored immediately after it, San-chih-wu-t‘ai would be a regular tran¬ 
scription of Salputai. Cf. Pelliot and Hambis, op. cit., p. 399, n. 3. If this emen¬ 
dation of the text were correct, tJyer would not have been the only Salji’ud to be 
associated with Cinggis Qan, as suggested by Pelliot and Hambis, op. cit., p. 400, n. 3. 

200 To have had the title Noyan, Sorgen must have been a person of some eminence. 
Although the reconstruction of the name Sorgen seems certain, its etymology is obscure. 

267 For this form of the name of the river cf. Pelliot and Hambis, op. cit., p. 43, n. 1. 

208 For this man who, after serving under Muqali, was named “ Grand Preceptor, 
cf. Paul Pelliot, “ Notes sur le “ Turkestan ” de M. W. Barthold,” TP 27 (1930) .12-56 
(pp. 46-47). See also note 279 below. 

260 Or, “ which [the Chin] had pastured.” 

270 The character (mu) is an error for (chu). For the problem of the 

reconstruction of this name see note 258 above. 

271 For this man, the elder brother of Yeh-lu Tu-hua, cf. also Pelliot, op. cit., 
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When the cyclical year was jen-hsu 3fr£Sc [1202], Wang ICo-han (Ong 
Qayan) revolted and, in league [with others], plotted to succeed Tai-tsu. 
Tai-tsu with those members of the imperial clan and “ grand ministers ” 
who had shared his joys and sorrows drank the water of the Pan-chun (Bal- 
Jun) River J 272 and [thus] made a covenant. As for A-hai, both [he,J 

the elder brother, and [T‘u~hua ,] the younger brother, participated in it. 

On the basis of the texts which have been cited from the 
Secret History , the Yuan shih , and the Sheng-wu ch‘in-cheng-lu, 
we may draw up the following alphabetized list of participants in 
the Baljuna covenant with their tribal or ethnic identifications: 

Ajulu[y] (?) —Mongyol 
Botu ~ Butu—Ikires 
Chen-hai (Cingqai) —Kereyid 
Cinggis Qan—Mongyol 
Ha-san-na—Kereyid 
Jabar Qoje—Mohammedan 
Jiircedei ~ J ii[r]citei—Mangyud 
Qaidu—Kereyid 
Qasar—Mongyol 
Sorgen(?) Noyan—Ce’iitei(?) 

Sa’uy ur (?) —Merkid 
Tayai Badur—Suldus 
Yeh-lii A-hai—Qitan 
Yeh-lii T‘u-hua—Qitan 

In this list of fourteen I have included Cinggis Qan. CiiTen Ta- 
hsin, as we have seen, included Toqu (~Tuqu), the son of Qasar, 
but it is doubtful, I think, that even were he present with the 
others—the Secret History specifically states that Qasar left him 
in the hands of Ong Qan—, he would have participated in the 
covenant. Wei Yuan, as we have seen, included Boroyul(~Bo- 
ro’ul), etc., but I have not found the source of his authority for 
so doing. 

The name of still another participant was furnished by the illus¬ 
trious Russian historian W. Barthold who, for his part, described 

pp. 47-49. For an explanation of his personal name A-hai cf. also Pelliot, op. cit., 
p. 49, n. 1. 

272 For this transcription in which the character is read chun, not t‘un cf. 
Pelliot and Hambis, op. cit., p. 43, n. 1. 
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the Baljuna episode on page 875b of his entry “ CINGIZ- KH AN ” 
in The Encyclopaedia of Islam , Vol I, A-D, 273 pp. 856-862a, as 
follows: 

. . . The army collected by Djamuka was soon defeated and scattered; but 
he afterwards succeeded in winning the confidence of the Sengiin and his 
father and estranging them from their former ally. This breach had the 
gravest consequences for Temucin; abandoned by almost all his followers, he 
had to retire with a small body of faithful retainers to the small lake of 
Baldjiyuna and drink its bad water. Nevertheless he succeeded in cunningly 
baffling his opponents and surprising them by an unexpected attack. . . . 

The faithful few, who had remained true to Temucin even in the dark days 
at Baldjiyuna, afterwards enjoyed great privileges as “ Baldjiyuntu ” in the 
empire founded by Cingis-Khan. It is important to note that three Muham¬ 
madans are mentioned among them: Dja'far-Khodja, Hasan and Danishmand- 
Hadjib; the two latter accompanied their sovereign many years later on his 
campaign against the kingdom of the Kh w arizmshah and rendered great service 
to him by carrying on the negotiations between him and the inhabitants of 
these lands; Danishmand must have been much younger than Temucin, for he 
survived him by 25 years and is mentioned as tutor to his grandson Melik 
(one of Tgedei’s sons). These Muhammadans could only have come to this 
part of the world as traders; .... 

Barthold’s “ Dja‘far-Khodja ” is the “ Jabar Qoje ” of the 
Yuan shih and his “ Hasan ” is the “ Asan ” of the Secret History , 
but his “ Danishmand-Hadjib ” does not seem to be attested in 
the Chinese sources. From the very fact that Barthold mentions 
“ Danishmand-Hadjib ” as one of the three Mohammedans who 
participated in the Baljuna covenant, it is obvious that a defini¬ 
tive solution—positive or negative—of the problem of the Baljuna 
covenant is out of the question until the relevant Arabic and 
Persian sources are carefully explored. 

Turning our attention now to those Chinese sources in prose 
and verse which, in my opinion, are of the greatest importance in 
terms of the historicity of the Baljuna covenant—some of which, 
as we shall see, are parallel with the accounts which appear in 
some of the biographies in the Yuan shih —, let us examine them 
in a sequence which is chronological or approximately so. 

The earliest Chinese reference to the Baljuna episode is found in 


' 7S Leyden-London, 1913. 
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an author’s note in the “ Chung-t‘ang shih-chi ” 271 

[“ Memoires of the Affairs of the Chung-t*ang ”] by Wang Yun 
3£1¥ 275 (1228-1304) in the Ch‘iu-chien hsien-sheng ta-cKuan 
wen-chi 276 80-82 (ts ( e 20), where we read (82. 

8v6-9rl): 

On hsin-ssu , the twenty-first day [of the seventh moon, the autumn, 

of the second year of Chung-t‘ung (18 August 1261)] there was an 

Imperial Directive: 

“[As to] the boy of [Our] ‘hereditary servant" (fttgi)’ 227 Mai-chu jiff}: 
(Maiju) , 278 

The family name of T‘u-hua Pai-fu 279 was Yeh-lu If|$ 

In the time of the former Chin ^ he was garrisoning Huan-chou 
- 280 Hi s office [was that of] ai-li-te j8:M^* 281 [This] is shou-sku- 
chang (“ garrison chief ”) in Chinese. Later, with eighteen 

[other] men, in the company of T‘ai-tsu shen-yiian huang-ti 7C 

Jll'fjf, he participated in drinking from the Hei-ho-tzu (** Black 

River”). In [the number of] the ‘prime meritorious" (jt$jj) 282 who 
assisted the Mandate, His Excellency was one of them. Mai-chu (Maiju) 
[was] the second son of the Pai-fu. He died at an early age. His son, 

274 For other citations from this valuable source for early Yuan history cf. Cleaves, 
“ A Chancellery Practice . . . ,” p. 506, n. 45, and Antoine Mostaert and Francis 
Woodman Cleaves, “ Trois documents mongols des Archives secretes vaticanes,” HJAS 
15 (1952) .419-506 (p. 489) . 

276 Although I have previously read this name Wang Hui, e. g., in “ A Chancellery 
Practice . . . ,” p. 505, n. 40, and “ Trois documents mongols . . . ,” p. 489, the 
reading Wang Yiin seems preferable. 

270 Ssu-pu ts‘ung-Jc an edition. 

277 For this term cf. Francis Woodman Cleaves, “ The Sino-Mongolian Inscription 
of 1338 in Memory of Jigiintei,” HJAS 14 (1951) .1-104 (p. 48, n. 89). 

278 The name Maiju appears to be an alternate form of Baiju, the alternation of b 
and m being very common in Mongolian. Cf., e. g., becin~mecin “monkey/’ For 
mention of Maiju in the biography of Yeh-lu T‘u-hua cf. the Yuan shih 149 (ts‘ e 45). 
23r8 and 9. 

270 I. e., “ Grand Preceptor.” Cf. Pelliot, “ Notes sur le ‘ Turkestan ’ . . . p. 47. 
See also note 268 above. 

280 This was “90 li northwest of T‘ung-kou in Chi-an County, Liao¬ 

ning.” Cf. Karl A. Wittfogel and Feng Chia-sheng, History of Chinese Society: Liao 
(907-1125 ), Philadelphia, 1949 [= Transactions of the American Philosophical Society 
Held at Philadelphia for Promoting Useful Knowledge , New Series—Volume 36, 1946], 
p. 70. 

281 This is a Jiircen word. 

282 For this term cf. Francis Woodman Cleaves, “ The Sino-Mongolian Inscription 
of 1335 in Memory of Chang Ying-jui,” HJAS 13 (1950) .1-131 (p. 36, n. 38) and 
Cleaves, “ The Sino-Mongolian Inscription of 1338 . . . ,” p. 48, n. 88. 
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Ming-an-tai-erh ® (Ming’andar) , 283 is now at the age of three 

and ten. The present Wei-hui-lu tsung-kuan > 284 Yeh-lu 

Han-chieh J$#gt$t, 285 is his elder brother. 

[since by] Sacred Directive [We] have already issued instructions that he be 
allowed to visit [his] family (= to go home), let him be given a document to 
take with him.” 

The text of the patent reads: 

“ At the beginning of the foundation of Our Dynasty, thy grandfather 
contributed constructive 286 labor. [Although] people now do not see [him], 
how could [his] service be forgotten? Although thou art not yet an adult in 
body, [can We] in Our heart bear [the thought of] letting [him] be without a 
successor? [Thou] mayest now receive the erstwhile title in order to make 
manifest the ‘ prime meritorious.’ As soon as [thou] hast reached the years 
of maturity, [9r] [thou] shalt be allowed to take over the duties of the office.” 

This testimony of Wang Yiin, here cited for the first time, can¬ 
not be assessed too highly. Not only is it earlier than that in the 
Sheng-wu ch‘in-cheng-lu, not to mention the Yuan shih, but it is 
from the pen of a man whose credibility is not open to question. 
Grousset, we recall, interpreted the silence of the Secret History 
on the Baljuna covenant to be “ proof, it seems, that the legend 
had not yet crystallized in Mongolia even thirteen years after the 
death of the conqueror, that which renders more subject to criti¬ 
cism the later Persian and Chinese echoes of it.” For my part, I 
find this interpretation unconvincing and undemonstrable. The 
Secret History , regrettably, is silent on many events and many 
persons of which the historicity is not to be doubted. 287 While we 
may deplore the failure of the author (or authors) of the Secret 
History to mention the episode of the covenant as such, although 
including certain elements of the attendant circumstances, in view 
of the testimony of Wang Yiin, I find it difficult to imagine that 
the covenant was not historical. 

283 The name Ming’andar < * Mingy andar is a derivative in -dar of Mingyan “ Thou¬ 
sand.” It means “ The Thousand.” There is no mention of him in the biography of 
Yeh-lu T‘u-hua. 

284 1. e., “ the tsung-kuan of the Wei-hui Circuit.” For this circuit cf. the Yuan shih 
58 (tse 19) .18v5-8. 

286 There is no mention of him in the biography of Yeh-lu T'u-hua. 

286 For an example of the Shih eking expression ( eking ying) cf. Legge, op. 

cit. 4.361. 

287 For example, there is no mention of the future protonotarius Chen-hai nor of the 
immortal Yeh-lu Ch‘u-ts‘ai wit. 
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We have already read in the passages cited from each of the 
biographies of Subutei-Sobiitei how he and his elder brother 
Quruyun rescued their father Qaban from a band of robbers as 
he made his way to Lake Baljuna with a flock of sheep for the 
larder of Cinggis Qan. While it cannot be unequivocally asserted 
on the basis of these passages that Qaban brought the sheep to 
Cinggis Qan on the occasion of the Baljuna covenant, the circum¬ 
stances would suggest that he did so. Be that as it may, it is im¬ 
portant to note that an account paralleling those in these passages 
in the respective biographies is to be found in the text of an 
inscription by the same Wang Yiin, entitled “ Ta Yuan kuang-lu- 
ta-fu p‘ing-chang-cheng-shih Wu-liang-shih hsien-miao pei-ming ” 

(“ Epitaph on the Stele at 
the Ancestral Temple of Wu-liang[-hai] [Uriyang(qai)], 288 Kuctng- 
lu-ta-fu, 289 P‘ing-chang-cheng-shih, 290 under the Great Yuan ”) 
and found in the Cfiiu-chien hsien-sheng ta-cKuan wen-chi 50 
(tse 14) .Ir2-14r2, where we read (Iv9-£r2): 

His 291 grandson in the third generation, Ho-ch‘ih-wen Pa-tu 
j§|$ 292 (Qaci’un Badu[r]), begot two sons called Ha-pen PpSE (Qaban) and 
Ha-pu-li 293 (Qabul). Ha-pan (Qaban) begot two sons. The elder 

was called Hu-lu-hun (Quruyun). The younger was called Su-pu-t‘ai 

(SubUtei). 

At the time when T‘ai-tsu huang-ti was at Lake Pan-chu-na (Baljuna) 
their father Ha-pan (Qaban) once took a flock of sheep to feed 


288 This inscription is in memory of A-chu (Aju), a descendant of Subutei 

(~ Sobiitei), of the Uriyangqai. 

280 was the seventh of the forty-two honorary titles granted civil officials. 

In rank it was secondary first grade. Cf. the Yuan shih 91 (ts‘e 30).17vl. 

200 For this office cf. the Yuan shih 85 (ts‘e 28) .3rl0-3vl0. Cf. also Francis W. 
Cleaves, “ The Sino-Mongolian Inscription of 1382 in Memory of Prince Hindu,” 
HJAS 12 (1949) .1-133 (p. 46, n. 45). 

201 This refers to Po-hu-tu Pa-tu (PBoqudu Badu[r]) in the preceding 

line (lr8). 

202 The name Qaci’un « Qaciyun ) , a derivative in -yun of Qaci } is the same as, for 
example, that of one of the seven sons of Menen Tudun, an ancestor of Cinggis Qan. 
Cf. the Secret History §45. For its etymology cf. Pelliot and Hambis, op. cit. y 
p. 395, n. 2. 

203 The name Qabul is the same as, for example, that of the great-grandfather of 
Cinggis Qan. Cf., e. g., the Secret History §48. 

204 This is one of, at least, two examples in the Chinese sources which contradict 
the statement by Pelliot and Hambis, op. dt., p. 43, n. 1: “La forme Baljuna ne se 
irencontre en chinois que dans VHistoire secrete. . . .” See also note 308 below. 
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the Emperor. Midway he encountered robbers and was seized [by them]. Hu- 
lu-hun (Quruyun) and his younger brother arrived straightway and stuck the 
robbers with [their] spears and killed [2r] them. The rest of the band escaped 
and fled. And so they extricated [their] father from danger and the food 
convoy finally reached His Majesty. From this [time on] the reputation for 
fihality and righteousness (§f|?) of the elder brother and the younger 

brother was [much] heard among the northern tribes. 

Although, as we have seen, it is specifically stated in both the 
CKin-eheng-lu and the Yuan shih that Botu of the Ikires partici¬ 
pated in the Baljuna covenant, it is strange that there is no 
reference to this fact in his biography in the Yuan shih 118 {tse 
37) .7r9-8vl, especially since there is reference to it in the text of 
an inscription which seems to have served as a source for the 
biography in the Yuan shih . I refer to the “ Fu-ma Ch‘ang-wang 
shih-te pei ” (“ Stele [in Commemoration] of the 

Ancestral Virtues 295 of the Prince of Ch‘ang, 296 Imperial Son-in- 
Law ”) by Chang Shih-kuan 297 in the Kuo-cKao wen-lei 

289 25 {tse 7) .10vl-13v6, where we read (Ilr6-llv9): 

According to the genealogy the princely family is [of] the 1-ch‘i-lieh 
(Ikire[s]) clan. He goes by his hsiao-tzu /Y^ 299 A-shih 300 (As). 

Chung-wu 301 (“Loyal and Martial [Prince of CIVang] ”) early en¬ 

countered the rising fortune [of our dynasty]. He accompanied T‘ai-tsu huang- 
ti when he rose in the Northern Quarter and participated with the various 
heroes in drinking the water at the Hei-ho (“ Black River ”). They 

mutually bound themselves in covenant and oath. He experienced 302 the ex¬ 
pansion of the Imperial Domain. 

x4s to Chen-hai of the Kereyid, of whom the historicity has 

295 I. e., “ Glories.” 

290 See note 300 below. 

297 For the partial translation of another piece by this writer who flourished early 
in the fourteenth century cf. Francis Woodman Cleaves, “ A Medical Practice of the 
Mongols in the Thirteenth Century,” HJAS 17 (1954) .428-444 (pp. 438-440). Cf. also 
Pelliot and Hambis, op. cit., p. 45, n. 1, for a reference to the occurrence of Hei-ho 
(“ Black River ”) in the present text. 

298 Ssu-pu ls*ung-k‘an edition. 

299 I. e., “ little style ” or “ milk-name.” 

800 This name means “ Food ” in Turkish. Cf., e. g., C. Brockelmann, Mittel - 
tiirkischer Wortschatz nach Mahmud al-Kasyans Divan Luyat at-Turk , Budapest- 
Leipzig, 1928 [= Bibliotheca Orientalis Hungarica I], pp. 13-14. An imperial son-in-law, 
A§ was invested Prince of Ch‘ang in 1317. Cf. the Yuan shih 108 (ts‘e 36) .4r. 

801 1. e., Botu. See note 69 above. 

803 1. e., shared in. 
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never been questioned, even though his name, unlike that of Botu, 
does not appear in the Secret History , there is the text of an in¬ 
scription entitled “ Yuan ku yu-ch'eng-hsiang Ch‘ieh-lieh Kung 
shen-tao-pei ming ” (“ Epitaph on the 

Spirit-Way Stele [in Memory] of the Late Yu-cKeng-hsiang , 303 
His Excellency Ch‘ieh-lieh (Kere[yid]), under the Yuan ”) by 
Hsu Yu-jen 304 (1287-1364) in chuan 10 of the Kuei-t‘ang 

hsiao-kao 305 in the San-i-t‘ang ts'ung-shu 

It 306 (ts ( e 22) .5r5-8rl. Hsu Yu-jen whose credibility, it seems to 
me, is undoubted referred three times to the Baljuna covenant 
in the text of the inscription, twice in the text in prose and once 
in the text in verse. 

The first of the two prose references is the source of the cor¬ 
responding passage in the biography of Chen-hai in the Yuan shih. 
It reads (5v7-9): 

In [the cyclical year] 'ping-yin [1206] he was made captain of a 

hundred men 307 and accompanied the royal princes and the sundry 

officials to the Pan-chu-wu-na KE'ft (Balju’una) 308 Hei-ho MfpJ (“ Black 
River ”) and participated in the covenant. 

The second prose reference reads as follows (7r6-8): 

It is often said that to have drunk water [from] the Hei-ho ^|fpf (“ Black 
River ") constituted [the mark of] the highest meritorious companions [of 
T‘ai-tsu]. His Excellency really was one of them. The National History (jj§J 
A) known as To-pi-cTiih-yen 3ft (Tobciyan) is most secret. Unless 

one has merit, he is not recorded, but His Excellency’s name is found therein. 309 

In the verse of the epitaph proper, Hsu Yu-jen recapitulated 
the prose references in the following manner (7v2-8): 


303 I. e., “ Minister of the Right.” 

804 For the translation of his biography in the Yuan shih 18 2(ts‘e 54) .7vl-12v7, cf. 
Francis Woodman Cleaves, “ The Sino-Mongolian Inscription of 1346,” HJAS 15 
(1952) .1-123 (pp. 46-53, n. 54). 

305 For this work by Hsu Yu-jen cf. Cleaves, op. cit., p. 26, n. 6. 

306 I have used the edition of 1921. 

307 I. e., a centurion. 

308 See note 294 above. This form of the name is in itself extremely interesting, for 
it suggests a Mongolian original Bal)u y una < *Baljuyuna. For another instance of -u- 
~ u y u < -uyu in the early language, cf. the verb turbi- ~ tu y urbi- < tuyurbi - discussed by 
Mostaert and Cleaves, op. cit., pp. 474-475. 

800 For a discussion of this extremely important passage in reference both to the 
Tobciyan and the Baljuna covenant cf. Hung, op. cit., pp. 484-485. 
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Wu-ho [The most marvelous] achievement in the world! 310 

The founding of the empire thereby 311 began. 

The covenant [at] the Hei-ho (“ Black River ”) 

Was as clear as white water. 312 

Encompassed [by convenanters] in [his] carriage-tracks and campaigning 
with them in [his] retinue, 313 
What stronghold did he 314 not break down? 

[Whose] merits in battle are said to be many? 315 
We, in truth, had him. 316 

Although the passage which has been cited from the biography 
of T‘u-t‘u-ha (Tu[y]tuya) in the Yuan shih is, as it stands, con¬ 
vincingly authoritative with its quotation of the words of Secen 
Qayan, uttered but fifty-two years after the death of his grand¬ 
father, Cinggis Qan, it is our good fortune to possess the im¬ 
mediate source not only of the passage in question but of the 
biography of T‘u-t‘u-ha (Tu[y]tuya) as a whole. It is the “ Chii- 
jung chiin-wang shih-chi pei 55 317 (“ Stele [in 

Commemoration] of the Merits of the Family of the Chiin-wang 
of Chu-jung ”) by Yu Chi MM 318 (1272-1348) in his Tao-yiian 
hsiieh-ku-lu 319 23 (ts‘e 6) .7r5-15r7, where we read 

(9v2 -5): 

In the seventh moon [. . . of the twenty-sixth year ... of Chih-yuan (19 
July-16 August 1289)], when Shih-tsu personally made a tour of inspection 
along the Northern Frontier, he summoned the Prince 320 to audience and 
comforted him, saying, “ Formerly T‘ai-tsu drank the water of the Pan-chu 


310 In the expression 2C (t™ hung) , the character ( tax ) = ‘ff£ (shih ). 

311 The use of in the sense of is in imitation of Shu ching style. 

312 These words constitute an allusion to the passage in the Tso chuan which reads 

(Legge 5.188, 11. 2-3) jf 07]C. Legge rendered 

this (5.190, Par. 1, 1st.): “The prince said, ‘ Wherein I do not continue to be of the 
same mind as my uncle [Tsze-fan was the brother of the prince s mother], may the 
Spirit of this clear water punish mel * ” 

313 1. e., “ With such travelling companions and comrades in arms.” 

314 1. e., T‘ai-tsu or Cinggis Qan. 

815 I. e., “ Who was the most meritorious in battle? ” 

318 1. e., “ Our Excellency, in truth, was the one.” 

317 This text is also found in the Kuo-cKao wen-lei 26 (ts‘e 7).7r4-18v7. 

318 For the biography of Yu Chi cf. the Yuan shih 181 (ts*e 54) ,4r4-15r8. For 
references to him in Western Sinological literature cf. Cleaves, “ The Sino-Mongolian 
Inscription of 1862 . . . p. 48, n. 24. 

310 Ssu-pu ts'ung-h*an edition. 

820 1. e., Tu[ 7 ]tu 7 a. 
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(Balju[na]) River with those of his subjects who had shared hardship with 
[him] in order to commemorate their merits. [Our] experiences of the present 
day (= these days) [being such], how we need to be ashamed of ourselves 
[in comparison with] men of former times. May you do your best! ” 

Hai-tu (Qaidu) 321 and others, having fought several losing battles 

and having learned that His Majesty was personally conducting the cam¬ 
paign, straightway withdrew his troops and departed. 

Then the Imperial Carriage (= the Emperor) returned to [Ta]-tu [ ^ ]UI5 322 
and there was a grand banquet [in celebration of the successful conclusion of 
the campaign]. 

Yu Chi being another trustworthy and dependable authority, 
who had access to materials which have long since disappeared, I 
do not hesitate to regard his quotation of the words of Secen 
Qayan as prima facie evidence of the historicity of the Baljuna 
covenant. 

Having cited all the official or semi-official Chinese sources 
relative to the Baljuna covenant of which I have cognizance, I 
now turn to Chinese sources in the domain of belles-lettres 
properly speaking—poems by Yuan poets of which the subj’ect of 
one is none other than the Balj v una covenant. 

The Arch. Palladii, it will be recalled, translated (op. cit., p. 
211) the verses of a poet cited by Hsu Sung: “ « HfeKorAa 6bum 
noABPDKHHKH, B03^BHraBmie npecTOJiu; cu BejiHKHM'b Tpy^OMu 
npojiarajiu ohh nyTb CKB03b Tepmn; KJiHHHCb, mum H3u rpa3HOH 
pkKH (BOAy).» ” [“ Formerly there were champions, who had set 
up a throne; with great labor they opened a way through the 
thorns; swearing, they drank from the dirty river (water).”] He 
did not, however, name the poet or the title of the poem. Dr. 
William Hung (S8r®iH) , having most graciously j’oined me in my 
search for the original poem, found it on 5 October 1955. He com¬ 
municated his discovery to me the following day. 323 The impor- 

321 For Qaidu cf. Hambis, op. cit., p. 79, n. 1. For his dates (circa 1230-1301) inter 
alia cf. P. P. apud Hambis, op. cit., pp. 79-80, n. 1. 

322 In the text of the biography of Tu[ 7 ]tu 7 a we find ( ching-shih ) “Capital/’ 

See page 400 above. It is probable, therefore, that the single word tu in this text 
should be taken as an abbreviation of Ta-tu rather than Shang ( h) -tu. 

323 It is a pleasure to acknowledge my deep indebtedness to Dr. Hung for the good 
counsel and material assistance which he has so generously given me in the course 
of my study of the historicity of the Baljuna covenant. Having touched on the 
question on pages 484-485 of his monumental article “ The Transmission of the Book 
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tance of the poem for establishing the historicity of the Baljuna 
covenant cannot be overestimated. It is the fifth of the “ Ching- 
ch'eng tsa-yen liu shou ” ®t$S8l!*7vii 324 [“ Six Miscellaneous 
Poems on the Capital City ”] by Nai-hsien MR 325 (born in 1310) 
of the Yuan, which are found in the collection of his poems en¬ 
titled Chin-t‘ai-chi , 326 The poem in question is found in 

chuan 1 (ts‘e 53) .22v2-3. It reads as follows: 

The tall plane-trees stretch up toward the crimson walls . 327 

The lofty buildings 328 rise in mid-air . 329 

Swords and [other] pendants—how profuse ! 330 

Carts and horses are like flowing water . 331 

Formerly there were the ministers of the dynasty 332 

Who toiled to clear away the brambles . 333 

The covenant was established 334 by drinking [from] the Hei-ho 
ifpf C Black River ”) 

Known as The Secret History of the Mongols ” in HJAS 14 (1951) .433-492, he has 
followed the progress of the present study with the keenest of interest, discussing with 
me difficult passages in the Chinese texts and supplying additional references. 

824 Cf. the Chin-f ai-chi (see note 326 below) 1 (ts‘e 53) .21vl0-22v7. 

32e This poet was a Ko-lo-lu (Qarlu[q]) by origin. Cf., e. g., the prefaces 

to the Chin-t* ai-chi (see note 326 below) lrl-6vl0. 

820 This work in two chiian is found in the Sung-fen-shih ts ( ung-h c an ffjfj mmn 
as edited by Tung K‘ang mm. 

327 The words ( hung chu-yuan) literally mean “salute the crimson walls.” 

By the use of the word hung , the poet tells us that the walls are higher than the 
trees. As to the expression chu-yuan (“ crimson walls ”) designating the walls of the 
mansions of the grandees, the only example of it registered in the P*ei-wen yiin-fu 
(Commercial Press edition), 523,1, is this very one. 

828 I. e., the buildings in the compounds behind the walls. 

829 Lit., “ rise, leaning on the air.” 

830 1. e., there is a constant bustle of dignitaries coming and going. 

881 For the words $tJ$(E7jC ( Ch c e ma ju liu shui ) cf. the passage in the annals 

of the Empress Ma in the IIou Han-shu 10 (ts‘e 5) .Ilv6-19v9, which reads 

(16r7-8): ^L#rrM:7jC, #1 • “ The carts were like flowing water; the horses 

were like soaring dragons.” 

332 The locus classicus of the words UttSB (she chi ch*en) < jltti (she 
chi chih cKen) is in the Lun-yu. Cf. Legge, op. cit. 1.307, where they are translated: 

“ a minister in direct connexion with the sovereign.” In his note on page 308, however, 
Legge rendered them more literally as “ * a minister of the altars to the spirits of the 
land and grain/ ” As used by Nai-hsien, the words refer to the loyal companions of 
Cinggis Qan, who helped him establish his dynastic fortune. 

333 Such as Ong Qan, Jamu 7 a, etc. 

334 The words Sjjtjfjl (ska hsiieh) literally mean “to smear blood [on the mouth].” 
Their locus classicus is in the Meng tzu. Cf. Legge, op. cit. 2.437. Cf. also Chavanned, 
op. cit. 2 (1897) .414, n. 1. 
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And the rightful investitures 335 are recorded in history . 336 

The nation is grateful for [their] meritorious service 337 

And the rewards reach [even] unto [their] descendants. 

From this poem we learn that the descendants of those who 
participated in the Baljuna covenant were provided with special 
residences at the expense of the state. It is hardly likely that 
such a mark of distinction would have been accorded the descend¬ 
ants of presumed participants in a covenant which was but 
legendary. The poet writes as one for whom the Baljuna cove¬ 
nant was an accepted fact. There is nothing whatever in his 
manner of expressing himself to suggest that he was dealing with 
a legendary theme. 

The second poem which reveals the sentiments of one who re¬ 
mained loyal to the Yuan after the advent of the Ming is the 
fourth of the “ Hou wu-t‘i wu shou 55 338 (“ Five Later 

Poems Without Titles ”) by Wang Feng (1319-1388) 339 of 
Chiang-yin tL found in the Wu-dii chi 340 (4 T 23v6- 

24v3) in the Chih-pu-tsu chai tsung-shu 341 {tse 

108-109), which reads as follows (24r7-9): 

[Beyond] Chu-yung[-kuan] gj|f[ §fj ], 342 the strategic barrier, 
almost impregnable , 343 


335 The words IflJ^ {pou cKuan) (lit., “to split the [iron] bond”) constitute an 

allusion to the words plj {pou fu ) (“ to split the tally ”) found in the Shih chi 
8 {tse 4).32v3 and 130(fs‘e 30) .15v4. Chavannes, op. cit. 2(1897) .388, translated 
the passage in which they occur in the first instance as follows: “ Alors (l’empereur) 
examina les merites (de chacun); il distribua des apanages aux vassaux et aux 
seigneurs 2 en leur remettant des insignes divises . 3 ” In note 2 on the same page 
Chavannes discussed the expression {chu-lieh-hou ) and in note 3 the word 

-plj {p‘ou). Cf. also the Han shu 1 jb {ts‘e l). 8 rl 0 for the corresponding passage. 
For the translation of the latter cf. Homer H. Dubs, The History of the Former Han 
Dynasty by Pan Ku 1 (1938) . 111 . Cf. also the Han shu 1 Jt {ts‘e l). 21 r 9 for the 
second occurrence. For the translation of the latter cf. Dubs, op. cit. 1 (1938) .146. 

336 For the term jfif ( cKing-shih ) cf. the Tzu-hai 211 c. 

337 The words mm {hsiin lao ) are from the Meng tzu. Cf. Legge, op. cit. 2.475. 

338 Poems in which there is an expression of political sentiments frequently are left 
without titles. 

339 1 am indebted to Dr. Hung for these dates. 

340 'pjjjg j s a wor k in seven chiian. 

841 For this w T ork cf. Hummel, op. cit., p. 613a. 

342 For this famous pass north of Peking cf., e. g., Ed. Chavannes et Sylvain Levi, 



THE HISTORICITY OF THE BALjUNA COVENANT 


413 


On the Tower of Nostalgia ( §|®^) 344 the nostalgic are 
many. 345 

The sovereign’s sentiments are not removed from the grass at 
the crimson steps [of the audience hall]. 346 

[As to] the ancestors’ oath, let one not forget the Hei-shui ho 
(“ Black-Water River ”). 

Between the Former and Later Yen Liu 347 the 

[dynastic] fortune rested. 348 

[Yet] the Eastern and Western Yuan Wei 7 cfJ| 349 “ passed 
away in a hundred years.” 350 

“ Note preliminaire sur l’inscription de Kiu-yong koan,” JA 4 (1894) .354-373 (p. 354); 
Henri Cordier, TP 6 (1895) .123; Henri Cordier, TP 9(1898) (Supplement) .53; and 
Ed. Chavannes, TP 9 (1908) .403, n. 1. 

343 Lit., “ not easy to raze.” 

344 For the story of the wang-hsing-t'ai (lit., “ watch-homeland-tower ”), i. e., “ the 

tower from which one watches (= longs for) his native land,” cf. the Tzu-hai , M 
^ , 74a. As to the source of the story, it is found in the Shu i chi by Jen 

Fang 'fJiU- Cf., e. g., the Han-Wei ts'ung-shu (1791 edition) ( ts'e 89), 

f**, 7r9-7v6. As to the first of the two lines there cited (7v3) from the “ Huai 
chiu fu ” 1818 (" Rhymeprose on [the Subject of] Thinking of Old [Friends] ”) by 
Wang Lang 3E H ma y he rendered: “ The t c ai (‘ tower ’) [built at the place] where 
the general (= Wang Hui 3E'(i|) [halted after he] had gone out of the pass.” Although 
the reference to the wang-hsiang-t'ai in the Shu i chi is not found under the entry 
wang-hsiang-Yai in the P'ei-wen yiin-fu (Commercial Press edition), 408, 2, where it 
might properly be expected to be registered, it is, as I was informed by Mr. Achilles 
Fang, found under the entry Wang Hui, op. cit ., 2865, 2. Cf. also J. J. L. Duyvendak, 
“A Chinese ‘ Divina Commedia TP 41 (1952) .255-316 (p. 266, n. 2). 

345 1. e., To 7 on Temur (1320-1370) of the Yuan and his followers. For To 7 on 
Temur cf. Cleaves, “ The Sino-Mongolian Inscription of 1362 . . . ,” pp. 27-28, n. 2. 

348 This is a reference to the grass which Secen Qa 7 an caused to be brought from 
Mongolia and set out before the audience hall in the palace in Daidu in order that 
his descendants be reminded of the frugality of the life of the steppe. See the poem 
by the Yuan painter K‘o Chiu-ssu WAS, which is cited on pages 417-418 below. 

For the term ( tan-cKih ) (lit., “cinnabar courtyard”) cf. the explanation in 

the Han kuan-i lr«t of Ying Shao (circa 140-206) in the P‘ing-chin-kuan 

t$‘ung-shu TOit** (ts'e 5), , 22vl0-ll, where it is said: “ [As to] its sides, 

they paint the base with cinnabar. Hence, it is called tan-cKih .” Cf. Herbert A. Giles, 
A Chines e-English Dictionary (Second Edition, Revised & Enlarged ) (1912), p. 247, 
no. 1987. Cf. also Tzu-hai , , 96a. This and other texts relative to the term 

tan-ch'ih merit a careful study, as they present many problems. 

347 1. e., the Eastern (206-8 B.C.) and Western (25-220 A.D.) Han . In the 
name Yen Liu, Liu is the surname of the founder of the Han dynasty and Yen 
(“ Flame ”) is an epithet which refers to the fact that fire ( 'X) was th e dynasty’s 
element. Cf., e. g., the Tz ( u-hai , ELJj§> 189b. 

348 1.e., there was the interregnum of Wang Mang (9-23 A.D.). 

349 1. e., the Pei Wei or “ Northern Wei ” (386-533 A.D.). In the name 

Yuan Wei, Yuan is the surname which Yuan Hung-Yen (472-499) (canonized 

Hsiao-wen-ti^jj^^ ) gave to the dynasty in 496. Cf. e. g., the Tzu-hai , ^ 287b. 
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Saddened, 351 we shall not weigh 352 the causes of the rise and 
fall [of empires]. 

It only depends upon what [their] virtue was like at the 
time. 353 

The third poem from which I shall cite but three couplets was 
composed by Yuan Chieh (1267-1327) , 354 Entitled “ Shan- 
chih ch‘ien-shih hsiung nan kuei shu huai po yiin ” 

(“ A Hundred Rhymes Narrating My Thoughts Con¬ 
cerning the Return to the South of [My] Elder Brother, the CKien - 
shift, Shan-chih ”) 355 it is found in the CKing-jung chu-shih chi 
356 4 (ts ( e 3) .14vl-17v4. Not only is the poet’s style 
very difficult, but his persistent use of allusions, some literary and 
some historical, makes its reading arduous. In the part of the 
poem in which there occur the couplets cited hereinafter the poet 
tells his friend Teng Wen-yiian $$3CIM, 357 a colleague in the 
Bureau of Historiography, that, inasmuch as Cinggis Qan started 
the vogue of remembering the services of his comrades in arms, 
particularly their military exploits, military officers and their 
families continue to send in the merits of their ancestors, all of 
which are kept on file. As the stone tablets are full of exaggerated 
claims, it has been necessary to ascertain the facts. For this reason, 
although it is not that the historiographers are not able to write, 
but because the task is so heavy, generally they cannot write even 
one biography in a whole year. Although Yuan Chieh and his 

860 1. e., “ in but a lifetime/* The words 1=3 ^ (v° n ^ en kuo) constitute an 

allusion to the opening line in the poem by Po Chii-i (772-846) entitled 

“Pieh Wei Su ” [“Leaving Wei (Ying-wu (Prefect of) Su(-chou 

$4 )”] which is found in the Po-shih C\i<mg-cKing chi [=d 13 (ts‘e 5) .13r5- 

7. The line in question is the first of a couplet which reads: 

“ A hundred years (== a lifetime) have passed (= is spent) in sadness; ten 
thousand (= all sorts of) memories have come in drunkenness.” 

351 Lit., “ Sadness comes.” In his use of the words (ch'ou lai ), the poet was 

inspired by their occurrence in the couplet by Po Chii-i. See note 350 above. 

352 Lit., “ compare/* 

383 I. e., “ The real criterion is how good they were at the time.” 

854 Cf. Janet Rinaker Ten Broeck and Yiu Tung (^jtfs!), “A Taoist Inscription of 
the Yuan Dynasty: The Tao-chiao pei,” TP 40 (1950-1951) .60-122 (p. 71, n. 3). 

356 1. e., Teng Wen-yiian For this identification of the poet’s colleague and 

friend I am indebted to Dr. Hung. See note 357 below. 

856 Ssu-pu ts'ung-k'an edition. 

367 1. e., Shan-chih. See note 355 above. 
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friend Teng Wen-yuan, for the most part, are in agreement, Teng 
W en-yuan now goes home. 

In the light of these sentiments expressed by Yuan Chieh the 
following verses are especially significant in that they treat of an 
episode—that of the Baljuna covenant—of which the historicity 
was not questioned by the poet-historiographer. They read 
(15v7-9): 

In the “ dragon wilderness ” 358 there began the Divine 
Might (ffSU 859 

And in the “ Nine Regions ” ( jXjisfc ) 360 it cut down the 
weeds 361 unto the extremities . 362 

The nobles [already] appeared to be imperial attendants 

And carried [each] arrows 363 and wore [each] a bow [garnished] 
with [tips of] ivory . 364 

Next to the River ( pj ) they swore an oath and “split 
the tallies.” 365 

When you spread out the map , 366 there appear [before your 
eyes] their fiefs . 367 


ar>8 The locus classicus of the term (lung huang ) is in the “ Hsh ” ^ in the 

Ilan shu 100 ( ts‘e 32), T > lrl-21v5, where we read (3r4): “ [The chieftans of] the 
dragon wilderness and desert = iH) north all came to Court.” 

360 1. e., “ the Might of Cinggis Qan.” 

860 This term originally was used in reference to the “Nine Provinces” (^LiH*I) of 
Ancient China. Cf., e. g., the Tz‘u-hai , 109a-b. 

361 See note 333 above. 

862 1. e., “ thoroughly.” 

363 The locus classicus of the words ( hsieh shih ) is in the “ Tien wen ” Jim 

(“ Heavenly Questionings ”) in the Ctiu-tzu 3 (tse 2) .Ir3-35v8 (29v7) . A. 

Conrady, Das alteste Dokument zur chinesischen Kuntsgeschichte T’ien-wen ^ 
pfj » Die „ Himmelsfragen “ des K*uh Yuan (Leipzig, 1931) [= China-Bibliothek der 
„ Asia Major “ Band II], p. 137, “ Str. 77. V. 151,” translated them “. . . und legt 
den Pfeil auf (die Sehne) ? ” 

364 The locus classicus of the words im ( hsiang-mi ) is in the Shih ching. Cf. 

Legge, op. cit. 4.261, where the line (hsiang-mi yii-ju) is rendered: 

“ There are the bow with its ivory ends, and the seal-skin quiver.” Cf. also Legge’s 
note on page 261. 

305 See note 335 above. 

366 I. e., “ on the map.” 

367 The words HUHS (tz‘u li ) (lit., “to grant that upon which one treads [= ter¬ 
ritory] ”) are from a passage in the Tso chuan which reads: Cf. 

Legge, op. cit. 5.139, 1. 3. In Legge’s translation (op. cit. 5.140, Par. 1) the passage is 
rendered: “ So there was given to our founder rule over the land, . . .” Cf. also 
Ed. Chavannes, “ Inscriptions et pieces de ehancellerie chinoises de Pepoque mongole,” 
TP 6 (1905) .1-42 (p. 9, n. 1). 
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The fourth poem from which I shall again cite but three coup¬ 
lets was composed by the same poet. Entitled “ Tung-men hsing ” 
ft 368 (“ Lamentation at the Eastern Gate ”), it is found in 
the same CKing-jung chu-shih chi 8 (tse 4) ,17rl0-17v9. Again 
the poet’s style is very difficult and his allusions are not easy to 
identify. As to the part of the poem in which there occur the 
couplets to be cited, the poet describes what appears to have 
been a pageant in which the descendants of those who participated 
in the Baljuna covenant took part and then goes on to lament 
the fact that the Mongols have lost that sense of loyalty which 
they had in earlier days. The relevant couplets read (17vl-3): 

The Divine Emperor (jj^itl) , 369 brandishing a spear, crossed 
the Hei-ho HfBJ* (“ Black River ”). 

The “ Four Wings” (HI® ), 370 “holding up the sun,” 371 
stood shoulder to shoulder . 372 

[They wore] golden robes , 373 girdles [garnished] of pearls , 374 
and hats [studded with] seven gems . 375 

[Because of] the “ splitting of the tallies ” 376 and the “ girdle and 
whetstone ” 377 [their] service is indestructible . 378 


868 I have not succeeded in determining to what gate the poet makes reference. 

860 I. e., Cinggis Qan. 

870 1. e., “the Four Heroes.” See note 220 above. The term ( ssu hsiang) is 

used here as a synonym of the more usual mu (ssu chieh ) “ Four Braves.” 

371 For numerous examples of the words Q ( feng jih ) in Chinese literature cf. the 
P'ei-wen yun-fu (Commercial Press edition), 3573, 1. 

873 The words (chien hsiang mo) literally mean “ the shoulders rubbed 

one another.” The same words are used in the Tzu-hai , 181d, in the definition 

of the expression JHU? (chien mo) which first occurs in the Chan-1cuo-ts‘e ®c[§J 
jfi . Cf. the Chan-kuo-ts'e chiao-chu 4 (ts ( e 3) .9v3. 

878 I. e., robes embroidered with golden threads. 

874 The only example of the words (chu jung) registered in the P ( ei-wen 

yiin-fu (Commercial Press edition), 1189, 1, is this very one. 

875 For the expression TlS (ch e i pao) of Buddhist origin cf. the Tzu hai y 

, 18d. For the translation of a text pertaining to Mongolian headgear cf. Francis 
Woodman Cleaves, “ Tomuy-a / T e o-mu-hua,” HJAS 17(1954) .445-452 (pp. 450-451 >. 

870 See note 335 above. 

377 The words JSf (tai li) constitute an allusion to the passage in the “ Kung- 
ch‘en piao ” [“Table of Meritorious Ministers”! in the Han shu 1 §(ls‘e 4). 

lrlO-lvl, which reads: “In the oath of investiture it was said, * Even if the Huang-ho 
JirfnJ (“Yellow River”) [Iv] be like a girdle (^) (= a narrow stream) and the 
Tai-shan jfllll (“ Mount Tai ”) be like a whetstone (j||) (== a sma11 stone), let [thy] 
state (= fief) continue perpetually unto [thy] descendants.’ ” The commentary on 
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Year after year, [on] prancing horses, they drew up in “ fish- 
scale array.” 379 

When the feast was finished, the “ Jade Tent ” ( T?ljjj |) 380 
would pass by the Southern Slope (^I ^). 381 

On £7 December 1955 Dr. William Hung brought to my atten¬ 
tion still another poem in which there is a reference, albeit less 
specific, to the Baljuna covenant. The poem is one of the “ Fifteen 
Palace Songs” —+3 l#) by the Yuan painter K‘o Chiu- 

ssu $TA® 382 (died in 1365) , which are found in the Ts ( ao-t ( ang 
ya-chi 383 1 (ts‘e 1) .Irl0-3r4. The poem in question reads 

as follows (lv2-3): 

The Hei-ho fpj ^ (“ Black River ”) — the limitless , 384 
continuous desert— 


these words reads as follows (lvl-2): “ Ying Shao ( circa 140-206) says, ‘ [The 

words] (feng-chueh-chih-shih) [show that] the dynasty wanted to have 

the meritorious ministers transmit the fortune of the state (= fief) without end. Tai 
is the girdle of a garment. Li is chih (“whetstone”). [That is to say] it is a 
li-shih m& (“ whetstone ”). When shall the [Huang-]ho (“ [Yellow] River ”) be 
like the girdle of a garment? When shall the [T‘ai-]shan (“ Mount [Tai] ”) be like a 
whetstone? It means that as the girdle and the whetstone the state (= fief) still 
will continue perpetually unto the descendants of later generations.’ ” 

In the commentary on the words in the Han shu 1 ( ts‘e 1), 

T , 21 r9—words to which I have already referred in note 335 above and which were 
translated by Dubs, op. cit . 1.146: “With his meritorious followers he split tallies and 
made oaths, . . —we read (ibid.): “ Ju Shun #[| says, ‘ [This] refers to the oath 

in the “ Kung-ch‘en piao ” [“ Table of Meritorious Ministers ”]: “ Only if the 

[Iiuang-]ho (‘ [Yellow] River ’) be like a girdle and the Tai (^jj)-shan (‘ Mount Tai ’) 
be like a whetstone, then the state (= fief) will be extinguished.” 

378 Lit., “difficult to rub.” 

379 The words (yii-li) constitute an allusion to those in the Tso chuan (Legge 

5.44, 1. 12) which read: The latter, descriptive of a military formation, 

were translated by Legge (5.46, Par. 6): “. . . which [i. e., ‘the centre’—F.W.C.] was 
drawn up in fish-scale array.” 

380 1. e., the “ Imperial Tent.” 

381 1 have not succeeded in identifying the locality in question. 

S82 Cf « J.J.L.D.,” review of William Charles White, An Album of Chinese Bamboos , 
TP 25 (1939-1940) .376-385 (p. 377, n. 3): . . K‘o Chiu-ssu fpfil® (tzu : Ching- 

chung died 1365 whose biography ibid. [i. e., “ Hsin Yuan-shih ”—F.W.C.] pp. 

16a-h, was known for his painting of bamboos. . . .” 

883 This work in 18 chuan compiled by Ku Ying of the Yuan was published 

in 1935. 

384 Lit., “ten thousand li B. 
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Shih-tsu was deeply mindful of the difficulties [there 
experienced] in the founding of the empire . 385 

The railing of several cKih 386 [in height] protects the 
spring grass; 387 

And [before] the crimson steps 388 [of the audience hall] it is 
kept for [his] descendants to behold. 

In an author’s note (lv3) K‘o Chiu-ssu remarked: 

When Shih-tsu built the palace (:k: ft), be ordered that sedge-grass ( 

) from the desert be transplanted at the crimson steps [of the audience 
hall] to show [his] descendants lest they forget the steppe. 

This poem was quoted, with textual variants and the wrong 
attribution of authorship, by Yeh Tzu-clTi 389 in an entry 

in his Tsao-rrm-tzu 390 4 (ts‘e 4) .5r3-7, which reads: 

Emperor Shih-tsu of the Yuan, being mindful of the difficulties experienced 
by Tai-tsu in the founding of the empire , 391 had a clump of grass taken from 
the place where he (= Tai-tsu) had lived and set [out] before the crimson 
steps [of the audience hall] in the palace . 392 He called it shih-chien-ts ao 

(“ the grass whereby one swore to be frugal ”) , 393 It would seem that 
he wanted to have [his] posterity in later ages learn diligent and frugal 
moderation . 394 

As to the several tens of palace songs (^|S) [composed] by Ta Pu-hua 

885 The locus classicus of the words ^Ijjpt (cliuang yeh ) is in the Meng-tzu, where 
we read: Cf. Legge, op. cit. 2.175. Legge (2.175) rendered these words: 

“ A prince lay the foundation of the inheritance, . . . .” 

380 The length of the ch‘ih varied, as is known, from period to period. Cf., however, 
Giles, op. cit., p. 248, no. 1992. 

387 For examples of the term ( ch‘un-ts e ao) in Chinese literature cf. the P‘ei- 

wen yiin-fu (Commercial Press edition), 2000, 1. 

388 See note 346 above. 

380 A late Yuan and early Ming scholar. For the translation of another entry in his 
book cf. Francis Woodman Cleaves, “ Damya and Gerege” HJAS 16 (1953) .237-259 
(pp. 250-251). 

390 The first edition of this work in four chuan appeared in 1378 and the second in 
1762. Cf. the Darvard-Y enching Institute Chines e-English Dictionary Project , Fascicle 
39.0.1: Preliminary Print (Cambridge, 1953), “ Bibliography,” p. 22. I have used 
the second edition. 

301 See note 385 above. 

392 See note 346 above. 

393 Or, more literally, “ swear-frugality-grass.” I. e., ” the grass that symbolized a 
determination to be frugal.” 

304 By the visible presence of this grass in the midst of the pomp and luxury of the 
life at Court they would be reminded of the frugal, simple life on the steppe. 
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(Da Buqa) of the ta-ssu-nung 396 during the Chih-cheng 

IgJE period (1341-1368), one of them reads: 

“ The Mo-ho 397 fnj (‘ Black River ’) —the limitless, 
golden 398 desert— 

Shih-tsu, profoundly mindful of the difficulties [there experienced] 
in the founding of the empire, 

Would pause to gaze upon 399 the green grass 400 protected 
by the railing; 

And [before] the crimson steps [of the audience hall] it is 
kept for [his] descendants to behold.” 

I am also indebted to Dr. William Hung for bringing to my 
attention on 22 December 1955 a reference to the Baljuna cove- 
nant in the “ I-yii ” WWr [“ Translations ”] 401 by Min-O-shan-jen 
llEttlhA 402 in chuan 161 of the Chi-lu hui-pien 403 by 

Shen Chieh-fu i!fcifillN 404 Under the rubric “ Ch‘i shan chhian ” 
*UlW (“ Their Mountains and Rivers ”) we read 161 (tse 56) . 
5r8-9: 

The Pan-chu-ni (Baljuni) River BEyJcJfJ When Tai-tsu first took the 
field (jgJ ^), 405 he reached this River. The water just then was turbid. He 
drank it in order to swear in the band, saying, “ In the future we should 
remember that we shared this hardship.” 406 

395 p ersoI1) as we know, was not the one who composed the poem. 

396 1. e., “Bureau of Agriculture.” Cf., e. g., Ratchnevsky, op. tit., p. 138, n. 3. 

397 The character l§ (mo) is an obvious error for ^ ( hei ). 

398 Dr. William Hung informed me on 27 December 1955 that, in his opinion, the 
reading ^ {chin) (“ golden ”) is better than the reading *j§§ (lien) (“ continuous ”) . 

899 Lit., “ would withdraw [from other occupations] to gaze upon.” With the reading 
{ch'iieh wang) instead of 1|£/^ ( shu ctiih ) (“ several tiiih ”) the gram¬ 

matical construction of the entire line is different. 

400 1. e., ^IfJEpL (ch‘ing ts‘ao) instead of {tiiun ts‘ao). See note 387 above. 

i01 For this work cf. Paul Pelliot, “ Le Hoja et le Sayyid Husain de THistoire des 
Ming,” TP 38 (1948) .81-292 (pp. 289-290) . 

402 This is a hao (“ fancy-name ”) signifying “ Person of the Min and O 

Mountains [in Ssu-ch‘uan].” For the author’s real name cf. Pelliot, op. tit., p. 290. 

403 This work in 216 chuan was published in 1617. Cf. Wolfgang Franke, “ Pre¬ 

liminary Notes on the Important Chinese Literary Sources for the History of the Ming 
Dynasty (1368-1644),” Chung-kuo wen-hua yen-chiu hui-k‘an fij 

{Bulletin of Chinese Studies) 7 (1947) .107-118 (p. 188, no. 279). 

404 A chin-shih of the Chia-ching period (1522-1566) of the Ming 

dynasty. 

405 For the locus classicus of this expression in the Tso chuan cf. Legge 5.820, 1. 9. 
It is rendered in his translation (5.821, Par. 5): “I . . . am putting the troops in 
motion.” Cf. also Cleaves, “ The Sino-Mongolian Inscription of 1362 . . . ,” p. 43, 
n. 27. 

406 The source of this entry must have been but one of many which either are no 
longer extant or have not yet come to our attention. 
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There must be still other references to the Baljuna covenant in 
the Yuan and early Ming literature. If and when they are dis¬ 
covered, they should be published so that whatever testimony 
they may offer—corroborative or not—can be received in evidence 
in the final judgment of the historicity of the Baljuna covenant. 

In view of the silence of the Secret History on the Baljuna 
covenant, it is not strange that there is no mention of it in the 
Altan tobci 407 of the end of the Ming period nor in the Qad-un 
iindusiin-u erdeni-yin tobci 408 [Precious Button of the Origin of 
the Sovereigns] by Sayang Secen (1604-16??). On the other hand, 
in view of the obviously persistent tradition among the Mongols 
in China, if not those in Persia, it is hard to believe that the epi¬ 
sode went unremembered, if not unchronicled, in Mongolia itself. 
An echo of it may, indeed, be attested in the Bolor erike , where, 
in a passage cited by Walther Heissig on page 54 of his Bolur 
Erike “ Eine Kette aus Bergkristcdlen,” eine Mongolische Chronik 
der Kienlung-Zeit von Rasipungsuy ( 1774/75) , 409 we read in part: 

Tegunece cinggis qayan deguuner kiged tusimed-tegen ulus irgen-i qubiyaju 
oggiin (dguuriin) . . . dotuger deguii qaciyun-dur ongniyun ( ongniyud ) kisetei 
(kestei) balcutai teriguten ulus . . . ogguged . . . 

“ Darnach verteilte Cinggis Khan Land und Untertanen an Briider und 
Wurdentrager, . . . gab er . . . , dem vierten Bruder Qaciyun die Ongniyud, 
Kistei, Balcutai und andere Volker . . . .” 

In his comments on this text Heissig (op. cit ., pp. 54-55) 
observed: 

Diese Belehnung der Bruder wird im NT nicht berichtet. Es scheint sich 
hier und im folgenden um eine spatere Version zu handeln, die auf Grund des 
NT, 202 enstanden ist. . . . Kistei ist vermutlich ein Verballhomung von 
Kesigten, der Leibgarde Cinggis Khans. Cf. NT, 224. . . . Pber Ongniyud 
handelte Vladimirtsov, Mongol*skoe ongniyud-feodaVnii terrain i plemennoe 
naswanie, DAN [55] 1930. Unter Balcutai vermut Yamamoto, op. cit., p. 315 
die Teilnehmer am Schwur vom Baljuna. 58 

In note 58 at the bottom of page 55 Heissig remarked: 


407 For this work cf. C. R. Bawden, The Mongol Chronicle Altan Tobci, Wiesbaden, 
1955 [*= Gottinger Asiatische Forschungen], pp. x -f- 205. 

408 For this work cf. the forthcoming, monumental “ Introduction ” by the Reverend 
Antoine Mostaert to Scripta Mongolica II. 

409 Fu-Jen University, Peiping, 1946 [= Monumenta Serica, Journal of Oriental 
Studies of the Catholic University of Peking , Monograph X ]. 
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Fur die Schreibung von Baljuna cf. P. Pelliot in T’.P. XXVI, 1929, pp. 
376 98 liber E. v. Zach. 

As to the observation on Balcutai by Yamamoto Mamoru lU 
to which Heissig makes reference, it is found in the former’s 
translation of the Cinggis boyda-yin durasqal-un teguburi 410 under 
the title of “ Chingisu-kan tanka-roku no kenkyu ” pfKfFfife 
in the Kenkoku daigaku kenkyu in kenkyu kihd 
I, 1941. 411 

I hope that others, especially those of our colleagues who have 
access to early Mongolian manuscripts and xylographs and those 
who can utilize the Persian and Arabic sources, will continue the 
search for additional source material bearing on this question. As 
for myself, I entertain not the slightest doubt, on the basis of the 
evidence now available, that Cinggis Qan did, indeed, drink the 
muddy water of the Baljuna River (or Lake Balj v una) with a 
small band of faithful followers to seal with them the covenant 
into which they entered in that dark hour of adversity. 


410 I. e., A Collection of the Conversations of Cinggis The Holy One. 

411 Through the kindness of Mr. Takase Tamotsu, Palo Alto, California, I have 
received from Professor Kojima, Tokyo University of Foreign Studies, a photostatic 
reproduction of Yamamoto’s article in this periodical which was published in Man¬ 
churia. In his discussion of Balcutai which is in note 9 on page 314 of his article— 
not page 315 —Yamamoto does not “ conjecture,” as Dr. Heissig asserts, “ the par¬ 
ticipants in the oath of the Baljuna.” 



